《Bengel’s Gnomon of the New Testament - Galatians》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1
Galatians 1:1. παῦλος ἀπόστολος, οὐκ ἀπʼ ἀνθρώπων, οὐδέ διʼ ἀνθρώπου, ἀλλὰ διὰ ἰησοῦ χριστοῦ, καὶ θεοῦ πατρὸς τοῦ ἐγείραντος ἀυτὸν ἐκ νεκρῶν, Paul an apostle, not of [ ἀπʼ called by] men, nor by [ διὰ, instructed through the instrumentality of] man, but through Jesus Christ and God the Father, who raised Him from the dead) A remarkable antithesis, in which, while Paul asserts his apostleship, he mentions also his divine vocation, οὐκ ἀπʼ ἀνθρώπων, ἀλλὰ (supply διὰ) θεοῦ πατρὸς, not of man, but (by) God the Father; comp. Galatians 1:15, and the following verses; and his immediate instruction, οὐδὲ διʼ ἀνθρώπου, ἀλλὰ διὰ ἰησοῦ χριστοῦ, not by man but by Jesus Christ. Instruction is generally effected by one individual, for example, as Paul was instructed by Gamaliel; calling, by more than one; hence the difference of number, of men, by a man. Artemonius page 211, 212, contends, after Le Clerc, that we must insert ἀπὸ from after καὶ: but διὰ by is rightly supplied from the last clause, and the force of the particle διὰ by in this passage includes the meaning of the particle ἀπὸ, from, but not vice versa. Paul, when he mentions the Father and the Son in connection, often uses a single preposition. 1 Timothy 6:13.— διὰ, by) He had just used διὰ with) an apostrophe; it is now without the apostrophe, for the sake of emphasis.— ἐγείραντος, who raised) The seeds preparatory to the discussion of his subject are [here already] scattered. The resurrection of Christ is the source of righteousness and apostleship, Romans 1:4-5; Romans 4:25; 2 Corinthians 5:19.

Verse 2
Galatians 1:2. πάντες, all) This short verse adds to this epistle the form of a creed.— ἐκκλησίαις, to the churches) He uses the plural on account of the multitude of churches and towns in Galatia. Nor does he add the epithets, which he applies to the Romans, Corinthians, etc.— γαλατίας, of Galatia) 1 Peter 1:1.

Verse 4
Galatians 1:4. τοῦ δόντος, who gave) Paul adds such a periphrasis nowhere else to the prayer for grace and peace: who gave himself, Galatians 2:20.— ἁμαρτιῶν, for our sins) which had enslaved us to this evil world.— ἐξέληται, might deliver) Paul describes the whole benefit of redemption on that side, on which the Galatians, carried away by the mischievous influence of Jewish teaching, experienced greatest difficulty.— ἐνεστῶτος, present) This present lasts as long as wickedness prevails.— αἰῶνος πονηροῦ; evil world) A rare mode of speaking by which the whole economy of sin under the authority of Satan is denoted. The ages of ages (for ever and ever) in the following verse are opposed to this world [which is both depraved and unhappy.—V. g.], on which comp. Romans 5:6 : and by it the Galatians had been almost entirely led away. The present world obstructs the glory of God, and is under the authority τοῦ πονηροῦ, of the Wicked One. Paul speaks of Satan nowhere more sparingly than in this epistle.— κατὰ, according to) construed with, who gave; John 10:18, at the end.— τὸ θέλημα the will) without any merit of ours; comp. John 6:38-39.— καὶ, and) See Romans 15:6, note [of Him who is at once God (the Creator) and our Father].

Verse 5
Galatians 1:5. ἡ δόξα, the glory) for this will, which brings salvation. A delightful introduction.

Verse 6
Galatians 1:6. θαυμάζω, I marvel) Paul, writing to all the other churches, begins with an expression of thanksgiving and praise to God, which, although the subject here requires something different, has however been virtually expressed, [has been represented by an equivalent] Galatians 1:5. He also delays giving them the appellation of brethren. We give this summary of the epistle. There are three divisions.

I. The Inscription, Galatians 1:1-5.

II. The Recalling of the Gentiles to the true Gospel, where

i. He reproves them, Galatians 1:6-10.

ii. He asserts the divine authority of the Gospel preached by himself: because he

1) From a persecutor has become an apostle by heavenly calling, Galatians 1:11-17.

2) Never acted as if he had not been Peter’s equal, Galatians 1:18-19; Galatians 1:21-22.

iii. He vindicates justification by faith, anew reproaching the Galatians, Galatians 3:1-2; Galatians 3:15 – Galatians 4:11.

iv. He explains the same subject to the Galatians, with the most tender affection, by the allegory of the son of the bond maid and of the son of the free woman, Galatians 4:12.

v. He then exhorts them to maintain their liberty, Galatians 5:1-12, dissuades them from its abuse, and admonishes them not to walk after the flesh, but after the Spirit, Galatians 5:13-14; Galatians 5:16 – Galatians 6:5, Galatians 6:6-10.

III. Conclusion, Galatians 5:11-12; Galatians 5:17-18.

See also the note at Galatians 2:16.

— οὕτω ταχέως, so quickly) Paul had been with the Galatians not long before. See Ordo temp. (arrangement of dates) p. 281 [Ed. ii., p. 242, No. 6.]— μετατίθεσθε, you are removed) transferred [you have changed your place from Him] A weighty expression, having an excuse blended with it. Jerome says: Galatia in our language implies transference, [removal from one place to another].— ἀπὸ τοῦ καλέσαντος ὑμᾶς, from Him, who called you) One’s calling, is therefore the channel of grace, the rule for the future; ch. Galatians 5:8; Galatians 5:13. We have here, Galatians 1:6-10, a Proposition [statement of the subject, viz. the calling] and a sort of Division of it into parts [ διαίρεσις]; and the calling in [“into the”] grace [Galatians 1:6] is treated of in continuation from Galatians 1:11 : the words “there be some that trouble you” are treated of, ch. Galatians 5:7, etc.— ἐν χάριτι, in grace [Engl. Vers., into the grace] Acts 15:11.— χριστοῦ, of Christ) The construction is with ἀπὸ from.1(1))

Gg Cypr. Lucif. omit χριστοῦ. But ABHD [adding ἰησοῦ with f] Vulg. support it;— τοῦ καλέσαντος agreeing with χριστοῦ, and both governed by ἀπο; but Engl. Vers. and Vulg. make χριστοῦ be governed by χάριτι.—ED.

Verse 7
Galatians 1:7. ‘O, which) This word relates to the Gospel, not to the words a different gospel.— οὐκ ἔστιν ἄλλο, is not another) ἄλλο [aliud] another differs from ἕτερον, [alterum] a second and different.(2) Paul not merely rejects that so-called Gospel, which the Galatians had allowed to be thrust upon them, but any other whatever.— τινές, some) unhappy persons, Galatians 1:8, ch. Galatians 5:10; Galatians 5:12.— ταράσσοντες, that trouble) ch. Galatians 5:10.— θέλοντες, wishing) They really were not able, but yet they were earnestly wishing to do it. Paul often glances at the Galatians and their seducers by this expression; ch. Galatians 4:9; Galatians 4:17; Galatians 4:21, Galatians 6:12-13. So Colossians 2:18.— μεταστρέψαι) הפך is frequently translated by this word.— τὸ εὐαγγέλιον τοῦ χριστοῦ, the Gospel of Christ.) Those, who troubled them, did not quite deny Jesus Christ; but Paul acknowledges nothing but the pure Gospel.

Verse 8
Galatians 1:8. ἡμεῖς) We, many as we are, Galatians 1:2.— ἢ ἄγγελος ἐξ οὐρανοῦ, or an angel from heaven) whose authority, with the exception of God and Christ, is the highest, ch. Galatians 4:14.— ὅ εὐηγγελισάμεθα, which we have preached) This proves the apostolic infallibility.— ἀνάθεμα, let him be [accursed] anathema) Deprived of all part in Christ and God. The antithesis is at Galatians 6:16.— ἔστω, let him be) Controversies not only cannot, but not even ought to be carried on without strong feeling; but that strong feeling ought to be holy feeling.

Verse 9
Galatians 1:9. ὡς, as) He speaks deliberately. He seems to have paused between the writing of each verse. A similar asseveration is repeated, ch. Galatians 5:2-3; Galatians 5:21.— προειρήκαμεν, we said before) In the plural: for in Galatians 1:8 he wrote we have preached, also in the plural.— λέγω, I say) in the singular. All knew the truth of the Gospel; Paul knew that the minds of the Galatians had been truly impressed with the Gospel; he now therefore says, ye have received, and by this expression there is an epitasis [emphatic addition, or augmentation of force] in the repetition.(3)— εἰ) if. This is more positive than εἂν [though it should happen that], Galatians 1:8.— ὑ΄ᾶς εὐαγγελίζεται, furnish you with any other Gospel [preach to you]) Here ὑμᾶς is put before the verb εὐαγγελίζεται, though in the 8th verse ὑ΄ῖν is put after; this is for the sake of emphasis; moreover we are not to suppose that there is no distinction intended in the different cases [ ὑ΄ῖν and ὑ΄ᾶς]: We have preached the Gospel to you, has the dative of advantage: To furnish any one [Accusative] with a Gospel, is fitted to direct a sneer against the false teachers’ pretensions.

Verse 10
Galatians 1:10. ἄρτι γὰρ, for now) The reason why even now he writes with such asseverations: now is repeated from Galatians 1:9.— ἀνθρώπους, men) This word is without the article, but presently after, τὸν θεὸν, God, with the article. Regard is to be had to God alone.— πείθω) πείθω τινὰ, is much the same as the word ἀρέσκω, which presently occurs, I seek to please any one: πείθειν τινὰ, to obtain the consent or indulgence of any one. Plato de Leg. lib. 10, at the beginning; comp. 2 Corinthians 5:11, note.— ἀνθρώποις, men) The antithesis is, of Christ.— ἔτι, yet) The meaning is, I have not heretofore sought, nor do I yet seek to please men; comp. yet, ch. Galatians 5:11. The particles of the present time, ἄρτι, now, and ἔτι, yet, refute the words of him who troubled the Galatians. They here distinguish the present from the former time, not only when he was a Pharisee, but likewise when he was an apostle. As to the time when he was a Pharisee, Paul neither denies nor affirms in this passage. Paul not long before had circumcised Timothy for example. They were wishing to turn that circumstance as a conclusive argument against him with the Galatians.— ἀνθρώποις, men) for the feelings of men are at variance with those of God and Christ; hence, the evil of this present world, Galatians 1:4.— ἠρέσκον, I pleased) ἀρέσκω, I seek to please, Romans 8:8, note. A man generally either pleases or displeases him, whom he either seeks or does not seek to please. χριστοῦ, of Christ) whom I seek to please, as is becoming in a servant, Titus 2:9.

Verse 11
Galatians 1:11. ἀδελφοὶ, brethren) He now at length calls them brethren.— κατὰ, according to [after]) κατὰ includes the meaning of the prepositions ἀπὸ, διὰ, and παρὰ, in Galatians 1:1; Galatians 1:12. My Gospel is not according to the estimate of men.

Verse 12
Galatians 1:12. παρέλαβον, I received) This differs from I was taught it [ ἐδιδάχθην]; for the one is accomplished without labour; the other is acquired by the labour of learning.— διʼ ἀποκαλύψεως, by revelation) viz., I received.

Verse 13
Galatians 1:13. ἠκούσατε, ye have heard) before I came to you.— ποτὲ, in time past) when Paul was no way desirous of promoting the cause of the Gospel.— ἐπόρθουν, I wasted) This word denotes what is quite the opposite of edification [the building up of the Church].

Verse 14
Galatians 1:14. προέκοπτον, I was becoming a proficient [I profited]) in my very acts.— συνηλικιώτας, my equals in years) who were at that time in their full vigour.— πατρικῶν μου, of my fathers [of my hereditary and national traditions]) which were very dear to me, as if they depended on me as their sole patron. A mimesis.(4)
Verse 15
Galatians 1:15. εὐδόκησεν, it pleased) The good pleasure of God is the farthest point which a man can reach, when he is inquiring with respect to the causes of his salvation. Paul attributes nothing to merit; presently he adds, from the womb; comp. Romans 9:11.— ὁ ἀφορίσας, who separated me) that he might show to me this good pleasure.— ἐκ κοιλίας μητρός μου, from my mother’s womb) Jeremiah 1:5.

Verse 16
Galatians 1:16. ἀποκαλύψαι, to reveal) construed with it pleased God. A remarkable word.— τὸν υἱὸν αὐτοῦ, His Son) Galatians 2:20.— ἐν ἐμοὶ) in me, not merely by me; for that after all is but the consequent [which must be preceded by the revelation in the preacher]. The Son of God had been formerly revealed, now He was also revealed in Paul, in relation to Paul, i.e. [He was revealed] to Paul. So, in, presently in this verse, and Galatians 1:24.— ἐν τοῖς ἔθνεσι, among the heathen) whose calling corresponds in many respects to my own. There was the less need therefore to repair to Jerusalem.— εὐθέως, immediately) This is chiefly connected with ἀπῆλθον, I went away. The sudden fitness of the apostle is denoted, Acts 9:20, he straightway preached. [Moved, however, by peculiar modesty, he willingly yielded the palm to his senior colleagues, if at any time they were present.—V. g.] Jerome construes εὐθεώς with ἵνα εὐαγγελίζωμαι, that I might forthwith preach.— οὐ προσανεθέμην) I had not recourse to flesh and blood, for the sake of consulting them. The same verb, and ἀνεθέμην, occur Galatians 2:6; Galatians 2:2. The dictionaries (which see) make no distinction between the single and double compound verb. But the apostle seems to have considerately made the distinction, so that πρὸς means, besides, further, i.e., divine revelation was sufficient for me [I went no further than it].— σαρκὶ καὶ αἵματι, to flesh and blood) i.e., to man or men, ch. Galatians 2:6; comp. Matthew 16:17, note.

Verse 17
Galatians 1:17. οὐδὲ ἀνῆλθον) Neither went I up; so ἀνῆλθε, John 6:3.— ἱεροσόλυμα, to Jerusalem) the seat of the apostles.— ἀραβίαν, Arabia) a country of the Gentiles.— πάλιν ὑπέστρεψα, again I returned) Paul here takes for granted that his journey to Damascus, on which he had been converted, was previously known.— δαμασκὸν, Damascus) of Syria. There is no other Damascus than that of Syria, but I have added the mention of Syria, because he had been formerly speaking of Arabia, etc.

Verse 18
Galatians 1:18. τρία, three) After he had given proofs of the apostolic office.— ἱστορῆσαι) a weighty expression,(5) as referring to an important matter. He did not say ἰδεῖν [though Engl. Vers. so renders it, to see], but ἱστορῆσαι, “which,” (says Chyrs.) “is said by those who accurately observe ( οι καταμανθάνοντες) great and splendid cities.” Plutarch represents Solon and many others as having travelled for the purpose of acquiring great wisdom and information ( ἱστορίας). Julian, when he was about to consult the diviners in the cities of Greece, alleged as the cause of his going, the extensive information of Greece ( καθʼ ἱστορίαν τῆς ἑλλάδος), and of the schools there. Greg. Naz., Or. 4, Cresoll. theatr. rhet., p. 163.— πἑτρον, Peter) Therefore Paul preferred him to the other apostles, ch. Galatians 2:7.— δεκαπέντε, fifteen) during so short a time, Paul means to say, Peter would not have been able to have made me an apostle. [It is profitable to observe rather carefully, what are the dealings of God with thee, that when circumstances permit, thou mayest confidently appeal to them even after a long interval.—V. g.]

See Wahl. Clav.
Verse 19
Galatians 1:19. τὸν ἀδελφὸν τοῦ κυρίου, the Lord’s brother) cousin of Jesus. There was no other James, the Lord’s brother, and an apostle.

Verse 20
Galatians 1:20. ἰδοὺ, behold) viz. ἐστὶ, it is; for ὅτι means that.(6)
Verse 21
Galatians 1:21. ἦλθον, I came) with the Gospel, Galatians 1:23.

Verse 22
Galatians 1:22. τῆς ιὀυδαίας, of Judœa) with the exception of Jerusalem.

Verse 23
Galatians 1:23. ὁ διώκων, he who persecuted) He had been very well known by this name, nor was the name Saul itself so celebrated, as that of the persecutor.

Verse 24
Galatians 1:24. ἐδόξαζον, they glorified) And in the present day the Church glorifies God in Paul. [Remember thou to observe the same thing (to glorify God) as often as a good report (about some one converted from ungodliness), has been brought to thee.—V. g.]— ἐν ἐμοὶ, in me) comp. note to Galatians 1:16. They glorified God previously, they now glorified Him also on account of Paul.

02 Chapter 2 
Verse 1
Galatians 2:1. διὰ, after) At an interval of fourteen years between the two journeys to Jerusalem.

Verse 2
Galatians 2:2. κατὰ ἀποκάλυψιν, by revelation) As Paul had revelations he had no need to learn from men. This revelation had been communicated to him for an important reason.— ἀνεθέμην) set before them [communicated], as equals are wont to do, not that they should confirm me, but that they should confirm others, Acts 15:2.— αὐτοῖς, to them) at Jerusalem. This is treated of Galatians 2:3-4.— κατʼ ἰδίαν) apart, privately) all were not capable of comprehending it.— τοῖς δοκοῦσι, who were held in reputation) In antithesis to Paul, who was less acknowledged. [The apostles are principally intended, Galatians 2:9.—V. g.] comp. 2 Corinthians 11:5. Hesychius; δοκοῦντες, οἱ ἔνδοξοι. This is brought under consideration, Galatians 2:6-7.— μήπως, lest by any means) this word depends on ἀνεθέμην, I set forth [communicated]. I should run, says he, or had run in vain, if circumcision had been judged necessary.— τρέχω, I should run) with the swift victory of the Gospel.

Verse 3
Galatians 2:3. οὐδὲ, not even) We did not even allow the necessity of circumcising Titus, who was with me, to be laid upon us.

Verse 4
Galatians 2:4. διὰ δὲ) But this matter concerning Titus happened on account of, etc.— δὲ, but [Engl. Vers. And that] is here a particle explanatory and intensive.— παρεισάκτους) παρὰ here and in παρεισῆλθον, denotes by the way, stealthily, underhand.— ψευδαδέλφους, false brethren) He had shown greater respect to those, who were professed Jews, as in the case of Timothy, Acts 16:3.— οἵτινες, who) Comp. Acts 15:1; Acts 15:24.— κατασκοπῆσαι) to spy out, and destroy.

Verse 5
Galatians 2:5. τῇ ὑποταγῇ, by subjection) There is here a limitation. We would willingly have yielded for love [but not in the way of subjection].— ἡ ἀλήθεια) the truth of the Gospel, the pure Gospel, not another, ch. Galatians 1:6 : which false brethren attempt to substitute. The same mode of speaking is found, Galatians 2:14; Colossians 1:5. Truth, precise, unaccommodating, abandons nothing, that belongs to itself, admits nothing, that is inconsistent with it.— ὑμᾶς, you) Greeks. We defended for your sakes, what you now reject.

Verse 6
Galatians 2:6. ἀπὸ) Supply οἱ, οἱ ἀπὸ, κ. τ. λ., and construe, οὐδέν μοι διαφέρει, ὁποῖοί ποτε ἦσαν ἀπὸ, κ. τ. λ. It is of no importance to me, what sort of persons in particular [‘whatsoever’] those were, who were of the number of those more distinguished. The preposition is put in the same way, while the article is omitted, Mark 5:35; Luke 11:49. Not only the three, James, Peter, and John, were δοκοῦντες, highly distinguished. He therefore says ἀπὸ τῶν. οἱ δοκόυντες, viz. οἱ ὑπὲρ λίαν ἀπόστολοι; 2 Corinthians 11:5.— εἰναί τι) to be (accounted) something, among those, who did not so esteem Paul.— ὁποῖοί ποτε) ποτὲ is here enclitic, not an adverb of time.— θεὸς, God) Paul followed the judgment of God. He asserts the Divine authority; he does not disparage that of the apostles.— γὰρ, for) The reason assigned [aetiologia] not of the thing but of the word. Paul had just made a preface, and points out the reason why he did so, and proposes the subject itself. In like manner, for occurs, ch. Galatians 6:7. The preface is, that he does not depend on the consent of others; afterwards, however, he shows that consent.— οὐδὲν προσανέθευτο) they added [imparted]

[7] nothing to me, i.e. they found no fault in my doctrine. It often happens that a man, who wishes to find fault or admonish, does it modestly, under the appearance of communicating information. “Those, who took the lead,” antecessores, as Tertullian calls τοῦς δοκοῦντας, used no such method in regard to Paul. I set forth, ἀνεθέμην, to them, Galatians 2:2; they had nothing to add.(8)
Verse 7
Galatians 2:7. ἰδόντες) seeing from the effect itself, which I pointed out to them, Galatians 2:8; Acts 15:12.— τῆς ἀκροβυστίας, of the uncircumcision) i.e. of the Gentiles, who were to be brought to the faith without circumcision.

Verse 8
Galatians 2:8. εἰς τὰ ἔθνη, to the Gentiles) i.e. to the apostleship of the Gentiles.

Verse 9
Galatians 2:9. γνόντες, when James, etc., perceived) After having heard and seen me.— δοθεῖσαν, given) comp. respecting Paul, 2 Peter 3:15.— ἰακωβος(9)) James. He is put here first, because he mostly remained at Jerusalem, or even because he took the principal lead in this matter, and Paul might have seemed to differ more from James than from Peter, more from Peter than from John. For many circumstances would lead us to conclude, that James and Paul, as well as Peter and Paul, etc., had that in their nature and in the feelings of their soul, which would demand that the one should exercise love and forbearance, along with self-denial, towards the other, without, however, any compromise of the truth recognized by all. Hence it happens, that one and the same man, or one and the same assembly cannot with equal facility comprehend both James and Paul. This is proved in the failure of Luther, who called the epistle of James “an epistle of straw;” but let those who violently arraign him on this account, look at the monstrous feelings which they themselves cherish against Paul. Christ is the only Head, the only Sun; the greatest apostles were only members; nor did these, as individuals, all equally receive the rays of that Sun, but the whole together represented Christ in the apostleship; comp. on their variety, Revelation 21:14; Revelation 21:19-20. And the affairs of the Church were so directed by its Divine Head, that James, who was more tenacious of the law, preached to the Jews; Paul, who did not copy others, and was more eager for faith and liberty, preached to the Gentiles; and that thus every one might bring a character and endowments as much adapted as possible to the province assigned to him.— κηφᾶς, Cephas) In some way or other, I know not how, this word has the sound of greater veneration than Peter. If Peter had held that supremacy, which men afterwards attributed to him, Paul would have had the strongest reason for mentioning that supremacy on the present occasion, or at least of naming him as in an exalted position.— στύλοι) This word corresponds to the Hebrew term עמוד Proverbs 9:1, and wherever it occurs.— δεξιὰς ἔδωκαν) so, δῶμεν δεξιὰν, let us make peace, 1 Maccabees 6:58, etc.— κοινωνίας) fellowship, which refers to colleagues.— ἵνα, that) viz. we might go, viz. with the Gospel.— εἰς τὰ ἔθνη, to the Gentiles) especially. For Paul also taught the Jews, Peter and John the Gentiles, but the former followed out his career beyond Judea, the latter had continued in Judea, so long as it continued to exist as a nation. If Peter came to Rome, he certainly had no fixed abode there.

ἰάκωβος καὶ κηφᾶς is read by BC Orig. and Cod. Amiat. of Vulg. πέτρος κ, ἰάκωβος is read by D( δ)Gfg Vulg. (Fuld. MS., etc.) Iren. A omits καὶ κηφᾶς. In Galatians 2:11 ABCH Vulg. read κηφᾶς. But D( δ)Gfg Vulg. and Rec. Text have πέτρος. In Galatians 2:14 ABC have κηφᾷ. D( δ)Gfg Vulg. and Rec. Text have πέτρῳ.—ED.

Verse 10
Galatians 2:10. τῶν πτωχῶν, the poor) From among the Jews.— μνημονεύωμεν, we should remember) The antecedent for the consequent; for Paul was forward, not only to remember, but to assist.— ἐσπούδασα, I was forward [anxious, zealous]) even among the Galatians, 1 Corinthians 16:1. Paul did not cast away his zeal for good works.(10)
Verse 11
Galatians 2:11. ὅτε, when) The argument at last reaches its highest point. Paul reproves Peter himself, therefore he owes not his doctrine to man.— ἀντιόχειαν, Antioch) at that time the citadel of the Gentile Church.— κατὰ πρόσωπον, to the face) comp. Galatians 2:14, before all; so the LXX., 1 Kings 1:23, twice; 1 Chronicles 28:8; Psalms 50:21; Daniel 11:16, etc. Below, κατὰ, Galatians 3:1.— ἀντέστην, I withstood [resisted]) A stern word.— κατεγνωσμένος) κατακεκριμένος, condemned, on account of contrary actions, of which the one condemned the other; see the following verse; comp. Galatians 2:18. The participle has a reciprocal meaning. For Peter had condemned himself by his own judgment, by his own practice.

Verse 12
Galatians 2:12. συνήσθιεν) He ate, like as we did, along with the Gentiles.— ὑπέστελλε, he began to withdraw(11)) gradually.— ἀφώριζεν, separated) entirely.— φοβούμενος, fearing) The fear of man is very injurious.

Verse 13
Galatians 2:13. ὁι λοιποὶ) The others, believers.— καὶ) even Barnabas, whom you would by no means think likely to do such a thing.— συναπήχθη, was led away) The power of frequent example.

Verse 14
Galatians 2:14. Ἐ͂ ιδον, I saw) A happy observation [of their error].— ὀρθοποδοῦσι) they walk [with a straightforward and open step] according to the rule, Galatians 6:16; in the right way, or rather with body erect [as Engl. Vers. translates it uprightly], so that it is opposed to lameness, and to what is properly called straddling. Straightness of the feet is the thing intended. The Greeks say also ὀρθοβατεῖν, ὀρθοδραμεῖν.— τοῦ εὐαγγελίου, of the Gospel) For the Gospel teaches, that righteousness from the works of the law and the necessity for observance of the ceremonial law are inconsistent with redemption by the death of Christ.— εἶπον, I said) Paul alone maintained the point in this place, without associates [to support him], against Judaism; afterwards also against heathenism, 2 Timothy 4:16-17.— τῷ) The authors of this conduct ought to be attacked.— ἔμπροσθεν πάντων, before all) 1 Timothy 5:20.— εἰ σὺ, if thou) In this argument Paul reminds Peter of the argument which the latter had used against the Pharisees, Acts 15:10-11. Here commences a proposition consisting of two members, of which the first, if thou, etc., is treated of in Galatians 2:15-16; the second, why—the Gentiles, etc., at Galatians 2:17-18.— ἰουδαῖος ὑπάρχων, being a Jew) and therefore more closely related to the law.— ἐθνικῶς ζῇς, livest after the manner of Gentiles) So Paul speaks, κατʼ ἄνθρωπον, i.e. [using the ad hominem argument, turning Peter’s own practice as an argument against him] For Peter, retracting his former mode of living, declared for the Gentile mode, since it was right in itself. Taking away this figure, the proposition itself, we must not live after the manner of the Jews, is presently discussed.— τὰ ἔθνη, the Gentiles) set free from the law.— ἀναγκάζεις, thou compellest) by thy conduct. They would have held it necessary that the Gentiles should either follow the Jewish ritual, or be deprived of communion with the Church.— ἰουδαΐζειν, to live as do the Jews [Judaize]) what had been formerly obedience to the law is now mere Judaism.

Verse 15
Galatians 2:15. ἡμεῖς, we) Paul, sparing the person of Peter, dismisses the second person singular, and passes to the first person plural, then figuratively to the first person singular, Galatians 2:18; lastly, I in its proper [literal] meaning, Galatians 2:19-20. We, although Jews by nature, and not sinners of the Gentiles, viz., we have been: comp. the preterite knowing—we have believed. This we, after the reason(12) has been interposed in the way of parenthesis, is taken up again in the following verse with epitasis [an emphatic addition, viz., even we] and reaches to we have believed.— φύσει, by nature) not merely proselytes.— οὐκ ἐξ ἐθνῶν ἁμαρτωλοὶ, not sinners of the Gentiles) Paul openly declares it as a thing acknowledged, that the Gentiles, inasmuch as they did not even possess the law, are sinners, while the Jews, on the contrary, had the law or even works; Titus 3:5. Then by the way he grants, that it is only in Christ that the Jews can have communion with them; but he especially declares, as a thing acknowledged, the justification of the Gentiles by faith, and he also infers the same thing concerning the Jews. To this refers the expression sinners, Galatians 2:17, note.(13)
Verse 16
Galatians 2:16. εἰδότες, knowing) i.e. since we have come to know.— ἄνθρωπος, a man) every man, whether Jew, or Greek.— ἐξ ἔργων νόμου, by the works of the law) The followers of Galatism, from not clearly understanding and not rightly interpreting the nature and end of the moral law, earnestly maintained the ceremonial law; and, acknowledging little or no distinction between the moral and ceremonial law, they comprehended both under one word, the law, and therefore sought to be justified in the observance of the whole law. The apostle therefore in a similar manner refuting them, includes the two in one word; or, where he uses the word law more strictly, he means the moral law itself; he calls the ceremonial law by a different appellation, elements, etc. But the state of the controversy came more prominently under notice, in so far as it regarded the ceremonial law, than in so far as the same regarded the moral law: since the matter of the former being about times, circumcision, meats, etc., met the eye more than that of the latter; and the abrogation of the former, which was complete, was more conspicuous, than that of the latter, which was only abrogated in some one respect. Hence it happens that some arguments serve particularly against justification by the ceremonial law; there are more, however, which serve against justification by the law taken universally, including even the moral law. The whole is more clearly evident from the economy of the epistle to the Galatians; for in ch. 1 and 2 the apostle shows that he was sent and taught by God, and was in no respect inferior to the other apostles, as his conferences for promoting peace, nay even his controversial debates, held with them, and with Peter himself, plainly evince. In the third chapter, there is the discussion on the moral law; whence at ch. Galatians 4:1-11, arguments are deduced regarding the ceremonial law, and, after an allegory has been interposed in reference to both, in ch. 5 the question is raised respecting circumcision in particular. This is the sum: Moses and Jesus Christ; the law and the promise; doing and believing; works and faith; wages and the gift; the curse and the blessing,—are represented as diametrically opposed to each other. And the Decalogue is left by Paul either altogether untouched, or it is included under the term law; nay, the Decalogue is properly that law, which, though it is declared, that it cannot justify, is yet established by faith; for, truly the ceremonial law is entirely abolished: [2 Corinthians 3:13]; Romans 3:31. But Sinai, Galatians 4:24, is much more celebrated for the Decalogue than for the ceremonial law. Nor was the ceremonial law a yoke intolerable in itself, but it derived its strength from the moral law, Acts 15. Therefore the moral law is, so to speak, more legal than the ceremonial, which was at the same time, as it were, an elementary and preliminary Gospel. See also Romans 3:20, note.— ἐὰν μὴ, [but by] if not) a particle to be resolved into ἀλλὰ, but, though with greater force. Man is not justified by the works of the law, and therefore in no other way save by faith. We find the same meaning attached to the particles, and not, which occur presently after.— διὰ, by) by is used concerning the Gentiles; from [ ἐκ— ἐξ] presently after, concerning the Jews, Romans 3:30, note.— ἰησοῦ χριστοῦ, of Jesus Christ) i.e. in Christ Jesus, as the expression follows presently after with the names transposed.(14) The name Jesus was the name that became known first to the Gentiles; the name Christ to the Jews. Wherefore the order is not always indiscriminate, where both names are used as here; Romans 15:5-6; 1 Timothy 1:15-16; 1 Timothy 2:5; 1 Timothy 6:13-14; 2 Timothy 1:9-10, notes: and generally in more solemn discourse Christ Jesus is used; in that which is more ordinary, Jesus Christ.— καὶ ἡμεῖς) we ourselves also; how much more the Gentiles.— ἐπιστεύσαμεν, we have believed) i.e. we began to believe long ago.— διότι, because that) The consequence is proved in reference to the Jews.

Verse 17
Galatians 2:17.— εἰ δὲ, but if) When Peter withdrew himself, and refused to hold any longer that communion in living [food] with the Gentiles, which he had begun; it was the same thing as if he had said, that he had lived a heathen sinner, by the fact of and during the continuance of that communion. But Christ had formed a close relationship with the Gentiles, on account of which he had very properly eaten with them. Wherefore if Peter committed sin in eating with them, the consequence will be that Christ was the minister of that sin. Paul so shrinks back from the impropriety of such a consequence, that he not only subjoins, God forbid, but immediately softens the expression by turning it into an interrogation, and by using also the word διάκονος, minister, which is well adapted to mark the indignity implied in this passage. There is no blame attached to Christ, conferring righteousness and holiness upon the Gentiles; but the whole blame lies with him, who renews [builds again] a separation from the Gentiles, after they had been converted to Christ; see following verse.— ζητοῦντες) while we seek, ever since we have received faith and freedom from the law. This word, to seek, is represented [virtually expressed] in the preceding verse; and “if while seeking—we are found,” is a strong antithesis to it.— εὑρέθημεν, we are found) now, anew.— καὶ αὐτοὶ) we ourselves also, of our own accord.— χριστὸς, Christ) by [in] whom, however, we seek to be justified.

Verse 18
Galatians 2:18. κατέλυσα, I destroyed) By the faith of Christ.— πάλιν οἰκοδομῶ, I build again) by subjection to the law.— παραβάτην) a prevaricator,(15) a transgressor of the law, while I seem to observe it, [retracting, as it were, my former change (abandonment) of Judaism.—V. g.] The word ( παραβάτης) was dreadful in the eyes of those who were more zealous for the law. [This was, to wit, to transgress the law of faith.—V. g.]— συνίστημι, I commend) Peter had wished to commend himself, Galatians 2:12, at the end; Paul shows by this mimesis,(16) the sad fruit of that commendation.

Verse 19
Galatians 2:19. ἐγὼ γὰρ, for I) The reason assigned [aetiologia] for, God forbid. Christ is not the minister of sin and death, but the Establisher [Stator] of righteousness and life. I am entirely in Him. This is the very sum and marrow of Christianity.— διὰ νόμου νόμῳ) by the law of faith [I am dead] to the law of works, Romans 3:27. I do not do an injustice to the law; I depend on a law, not less divine. This is set forth as it were enigmatically, and is presently explained by the definition of the law of faith. In the same sense in which transgressor [ παραβάτης] is used, law,(17) is used, in speaking of faith.— ἀπέθανον, ἵνα θεῷ ζήσω) Romans 7:4; Romans 7:6, note.

Verse 20
Galatians 2:20. συνεσταύρωμαι, I am crucified with) Death is included in the cross, as is evident from the antithesis, I live; comp. Philippians 2:8. On communion with the same; Philippians 3:10.— ζῶ δὲ, nevertheless I live) after that death.— οὐκ ἔτι ἐγὼ) [Engl. Vers., yet not 1.] No longer I, as a Jew: Colossians 3:11.

Verse 21
Galatians 2:21. οὐκ ἀθετῶ, I do not frustrate) As the Judaizing teachers do, but embrace it with my whole soul.— τὴν χάριν τοῦ θεοῦ, the grace of God) by which Christ died for us.— εἰ γὰρ, for if) Christ is our righteousness in Himself; not in so far as [inasmuch as] He fulfils the righteousness of the law in us. This is evident from the consequence which Paul here shows would follow, if the case were otherwise.— ἀπέθανεν, He died) and so rose again. There would have been no need of these, if righteousness had been from the law.

03 Chapter 3 
Verse 1
Galatians 3:1. ὦ, ο) He abruptly attacks the Galatians.— ἀνόητοι γαλάται, foolish Galatians) inasmuch as not having followed up, and held fast, a subject which had been most distinctly set before them, Galatians 3:3. He does not call them ἀγαπητοὺς, beloved, because they were not to be loved, but to be reproved; although He really loved them.— ἐβάσκανε, bewitched) [that is, produced in you a change so sudden, and at the same time so very great.—V. g.] What follows more closely agrees with this word, if the phrase, not to obey the truth, were to be laid aside;(18) for the eyes are so obstructed by fascination [that a man is either of opinion that he does not see what he sees, or thinks that he sees what does not exist.—V. g.]— κατʼ ὀφθαλμοὺς, before the eyes) Very clearly.— προεγράφη, hath been distinctly [evidently] set forth by writing) Things are said προγράφεσθαι, to be set forth, which are placed publicly in writing before the eyes of all, as H. Valesius shows, Not. in Harpocr, p. 116. Jesus Christ had been so written or portrayed before the eyes of the Galatians by the Gospel.— ἐν ὑμῖν ἐσταυρωμένος, crucified among you) The form of His cross exhibited in your heart by faith, that now henceforth you might also be crucified with Him, ch. Galatians 2:20; Galatians 4:19, note. This crucifixion with Christ is realized especially in the Lord’s Supper.

ABD corrected Liter ( δ), Gfg Vulg. (many MSS., but Cod. Amiat. the best, has “veritati non obedire”) omit τῇ ἀληθείᾳ μὴ πείθεσθαι. Rec. Text with C retains the words. Jerome 7, 418c writes, “Legitur in quibusdam codicibus, ‘Quis vos fascinavit non credere veritati.’ Sed hoc, quia in exemplaribus Adamantii non habetur, omisimus;” and 7, 487a, “licet et Græca exemplaria hoc errore confusa sint.”—ED.

Verse 2
Galatians 3:2. ΄όνον, only) A weighty argument.— μαθεῖν, learn) What it is that you think [what sentiment you entertain]. Here is the point of his questions: you have learned many things from me; I wish to learn this one thing alone from you.— ἐξ ἔργων νόμου, from the works of the law) In which you seek righteousness.— τὸ πνεῦμα, the Spirit) [in (through) whom you addressed GOD as Father.—V. g.], and whose presence [among the Galatians] was conspicuous by means of the gifts, which He bestowed; Galatians 3:5; Mark 16:17; Hebrews 2:4. The gift of the Spirit accompanies righteousness [justification], Galatians 3:14; Ephesians 1:13. Therefore the one is often put for the other; comp. note on Romans 6:18. This argument is repeated, Galatians 3:5 : and it receives additional weight by the verses interposed, viz. Galatians 3:3-4. Further, Paul, in this one epistle of his, although he so often names the Spirit, does not, however, even once add the epithet, Holy; and this he does not appear to have done without good reason; namely, the epithet ‘Holy’ is a very joyful one, but this epistle is decidedly severe.— ἢ, or) Two things directly opposed.— ἐξ ἀκοῆς πίστεως, from [by] the hearing of faith) The nature of faith is thus exquisitely denoted—faith [consisting in] not working, but receiving.

Verse 3
Galatians 3:3. οὕτως ἀνόητοι, so foolish) οὕτως, makes an [Epitasis] emphatic addition [in Galatians 3:1 it was merely ἀνόητοι]; you not only neglect the evangelical portraiture of Christ [referring to προεγραφη, Galatians 3:1], but also the gift of the Spirit, which came much more under your notice; see at 1 Corinthians 1:6.— ἐναρξάμενοι, having begun) The progress corresponds to the commencement. There is no second [subsequent] justification given by the works of the law.— νῦν, now) Whereas having left the flesh, you ought to have become more and more spiritual.— σαρκὶ), in the flesh) Hebrews 9:10. [Philippians 3:2; Romans 2:28]. No doubt the Galatians thought that they were going more deeply into the Spirit. The flesh may be easily taken for the Spirit, even by those who have made progress, unless they continue to maintain a pure faith.— ἐπιτελεῖσθε, are you consummated [made perfect?]) when verging to [aiming at] the end [ τέλος, contained in ἐπιτελεῖσθε, the end or consummation], you follow the flesh. All things are estimated by the end and issue.

Verse 4
Galatians 3:4. ἐπάθετε) have you suffered? While you suffered and bore with me most patiently (and this patience is the fruit of the Spirit), when I portrayed before your eyes Christ and His cross, Galatians 3:1, note, and laboured among you in the weakness of the flesh; as he speaks more explicitly afterwards at Galatians 4:11 (where the word εἰκῆ, in vain, is repeated), 13, etc. He does not say, have you done (comp. 2 John Galatians 3:8), because he refutes in this passage those that work; but he says, have you suffered, with great propriety of language (for he suffers, who is brought to the birth(19) [in Christ], Galatians 4:19; as also, he who runs, Galatians 5:7); also appositely to his argument, in order to amplify the indignity of their loss. There is a use of this verb not dissimilar, at Amos 6:6; Zechariah 11:5. Sometimes εὐ πάσχειν, ἀγαθὸν πάσχειν, is to receive [to be favoured with] a benefit, Baruch 6:33 (34): but this is not the notion of the word adopted by Paul.— εἴγε καὶ εἰκῆ, if it be yet in vain) This is as it were a correction;(20) ye have not suffered so many things in vain; for God has given you the Spirit, and has wrought mighty works [‘virtutes,’ miracles, Galatians 3:5] in you. Comp. Hebrews 10:32.

Verse 5
Galatians 3:5. ὁ ἐπιχορηγῶν— καὶ ἐνεργῶν) He that ministered—and wrought [viz. God]: so Chrysost. For the participle of the imperfect tense is contained in the participle of the present: ἐπὶ, in the first of these participles, is emphatic; for he who preaches ministers ( χορηγεῖ). God, in the strict sense, ἐπιχορηγεῖ.(21)— δυνάμεις, powers) miraculous.— ἐξ, by) Supply, did He it.— ἐξ ἀκοῆς πίστεως, by the hearing of faith) This expression along with the following verse constitutes the proposition, and in καθὼς, even as, assumes the force of an affirmative.

Verse 6
Galatians 3:6. ἀβραὰμ, Abraham) See Romans 4:3, note. The genealogy [pedigree]—the armoury of Paul, Galatians 3:6; Galatians 3:8; Galatians 3:16; ch. Galatians 4:22; for we must have recourse to our origin [the first beginnings of things], Matthew 19:4.

Verse 7
Galatians 3:7. γινώσκετε, know ye) The imperative; comp. 2 Timothy 3:1. Neither the slowness of the Galatians nor the commencement of the discussion admitted of an indicative.— οἱ ἐκ πίστεως, those who are of faith) For Abraham believed.— οὗτοι) these, and these alone, the other descendants of Abraham being excluded.— νἱοὶ, sons) Galatians 3:29.

Verse 8
Galatians 3:8. προιδοῦσα δὲ, but [and moreover] foreseeing) δὲ, but [and moreover] being an emphatic addition ( ἐπιτατικὸν), extends the force of the argument to the Gentiles also. The term foreseeing implies divine foreknowledge, more ancient than the law. The great excellence of sacred Scripture is, that all the points likely to be controverted are foreseen and decided in it, even in the most appropriate language.— ἡ γραφὴ, scripture) A mode of expression abbreviated and condensed in a manifold degree, as will be evident to him who evolves the ideas involved in it, thus; it is God who has given testimony to these things; God foreknew that He would act in this manner with the Gentiles; God therefore already at that time acted in a similar manner with Abraham; God also caused it to be consigned to writing, and that too when at the time that it was written, it was still future. All these things are included in that expression, foreseeing —— All these ideas could not be so briefly expressed in our mode of speaking, otherwise [or if they could] they might be considered obscure. But the ardour of the apostle’s mind, which, being filled with the Spirit, was directed to one topic, and that too of principal importance, produces this effect [the combination of great brevity with freedom from obscurity]. What was spoken to Abraham, was written out in the time of Moses.— ἐκ πίστεως, by faith) not by works.— δικαιοῖ, justifies [instead of would justify]) The present, in respect of Paul then writing; so, they have the blessing [are blessed, εὐλογοῦνται], Galatians 3:9.— προευηγγελίσατο, preached the Gospel before) A word, which very sweetly approaches to a Catachresis.(22) The Gospel was preached to Abraham before the times of the Gospel. The Gospel is therefore older than the law.— ἐνευλογηθήσονται) ונברכו Genesis 12:3 : then more expressly והתברכו Genesis 22:18; Psalms 72:17. There is the mere promise of blessing; nothing is said as to works. Moreover, justification and blessing are conjoined. At the same time the nature of faith is evident from the form of the Hebrew verb: they shall bless themselves, they shall congratulate themselves regarding the blessing. Isaiah 65:16; comp. Deuteronomy 29:18.— ἐν σοὶ, in thee) as in the father of the Messiah; therefore much more in Messiah [Himself]. The Gentiles, as believers in Christ, are the seed of Abraham. Seed first, then blessing, was promised to Abraham. Add note to Galatians 3:16.

Verse 9
Galatians 3:9. οἱ ἐκ πίστεως) they who are of faith, all, and they alone; as is evident from its opposite in the following verse.— σὺν τῷ πιστῷ, with the faithful) The blessing was conferred on Abraham himself by faith; with whom those, who believe, are blessed. Observe, he says now, σὺν, with, not ἐν, in. In thee was said before Christ was born of the seed of Abraham; subsequently to that event, with, nay even previously; compare the heirs with him, Hebrews 11:9.

Verse 10
Galatians 3:10. ὑπὸ κατάραν, under the curse) Sub, Under, here and afterwards, is joined to the accusative with great force. The curse and the blessing are opposed.— εἰσὶν, are) This verb is repeated with great force.— γέγραπται, it is written) Deuteronomy 27:26 : ἐπικατάρατος πᾶς ἄνθρωπος, ὅστις οὐκ ἐμμένει πᾶσι τοῖς λόγοις τοῦ νόμου τούτου, ποιῆσαι αὐτούς; where πᾶς and πᾶσι are not in the Hebrew, but in the Samaritan. Perfect obedience is required by the expression, in all things, and continual obedience by the expression, continueth ( ἐμμένει). No man renders this obedience.— τοῖς γεγραμμένοις ἐν τῷ βιβλίῳ, written in the book) Paul adds this as a paraphrase.

Verse 11
Galatians 3:11. ἐν νόμῳ, in the law) Paul somewhat eagerly urges this matter, lest any one should say, I acknowledge that righteousness is not by the works of the law, but yet it is by the law itself. Many depended on the law, although they did not keep it, Romans 2:17; Romans 2:23. He answers, it is of no advantage to them that do it not, Galatians 3:12.— παρὰ τῷ θεῷ, before God) whatever it may be before men, Romans 4:2.— δῆλον, ὅτι, it is evident, because [or that]) The phrase refers to what follows: 1 Timothy 6:7; 1 Corinthians 15:27. δηλονότι is used by the Greeks as one word, corresponding to the Latin id est. As concerns the fact, that no one is justified in [by] the law before God, it is beyond all doubt true, that the just shall live by faith. The former is alleged [referred to] as if still open to doubt, but the latter is τὸ δῆλον, a thing quite manifest, by which even the former ought to be placed beyond a doubt.— ὁ δίκαιος ἐκ πίστεως, the just by faith [he who stands just by faith]) See Romans 1:17.— ζἠσεται, shall live) The same word is in the following verse.

Verse 12
Galatians 3:12. οὐκ ἔστιν ἐκ πίστεως, is not of faith) It does not act the part of faith; it does not say, believe, but do.— ὁ ποιήσας αὐτὰ, the man that doeth them) Romans 10:5.

Verse 13
Galatians 3:13. χριστὴς, Christ) Christ alone. This is an abrupt exclamation without a conjunction, and with some degree of indignation against the doers of the law. There is an Asyndeton not unlike this, Colossians 3:4 : where the apostle is likewise speaking of Christ.— ἡμᾶς, us) The curse chiefly pressed upon the Jews; for the blessing also was nearer to them. The antithesis is, on the Gentiles, Galatians 3:14 : comp. Galatians 4:3; Galatians 4:6.— ἐξηγόρασεν, hath redeemed) He set us free by purchase from the state in which we were held. The same word occurs, Galatians 4:5.— ἐκ τῆς κατάρας, from the curse) under which they lie, who trust either to the law, or the works of the law.— γενόμενος ὑπὲρ ἡμῶν κατάρα, being made a curse for us) We have here the abstract, not the concrete noun. Who would dare without the fear of blasphemy so to speak, if the apostle had not led the way? The word curse, κατάρα, means more than anathema, Romans 9:3 : for the curse is inflicted by another, the anathema is spontaneously incurred. In like manner יכרת, ἐξολοθρευθήσεται, shall be cut off, is said of Christ, Daniel 9:26 : comp. Galatians 3:24 with the annot. of C. B. Michaelis. ὑπὲρ, for, instead of, is also used here with the utmost propriety; for Christ became the curse, which we were, in our stead, that we might cease to be a curse.— γέγραπται, it is written) Deuteronomy 21:23, κεκατηραμένος ὑπὸ θεοῦ πᾶς κρεμάμενος ἐπὶ ξύλου.— ἐπὶ ξύλου, on a tree) between heaven and earth. Our mother-tongue calls it the gallows. The apostles, in treating of redemption, mention the cross, rather than the agony on the Mount of Olives, 1 Peter 2:24. Had not the punishment of the cross been long ago abolished, the stupendous power of the cross of Christ would be more obviously before our eyes.

Verse 14
Galatians 3:14. ἵνα— ἵνα, that—that) The first that corresponds to, being made (a curse), the last to, hath redeemed us; comp. that occurring twice, Galatians 4:5, note.— εἰς τὰ ἔθνη) on the Gentiles, who were afar off, Galatians 3:8.— τὴν ἐπαγγελίαν τοῦ πνεύματος, the promise of the Spirit) Luke 24:49, note.— λάβωμεν, we might receive) we Jews, nearly related in Christ to the blessing. The nature of faith is expressed by this word; the promise and faith stand in relation to each other.— διὰ τῆς πίστεως, by faith) not of works, for faith depends on the promise alone. “The Spirit from without kindles within us some spark of faith, whereby we lay hold of Christ, and even the Spirit Himself, that He may dwell within us.”—Flacius.

Verse 15
Galatians 3:15. ὅμως) yet; although it be only a man’s testament or covenant, from which the comparison is taken.— ἀνθρώπου, of a man) whose purpose it is of far less importance to maintain.— κεκυρωμένην, confirmed) when once all things have been ratified, for example, by the death of the testator, Hebrews 9:16. So καὶ ἐκυρώθη ὁ ἀγρὸς, ויקם, Genesis 23:20 .— οὐδεὶς) no man, not even the author himself, unless some unexpected cause either in his own mind or from without should happen (such a cause as cannot occur to God): much less any other person [since he is here indeed speaking of a point of equity (the matter of right), for in point of fact testaments or bequests made by men are sooner or later infringed not without incurring heavy guilt.—V. g.]; and to that other person the law corresponds in the Apodosis. For ὁ νόμος, the law, is here considered also, as a second person distinct from the promise of God, as it were by personification, in the same way that sin and the law are opposed to God, Romans 6:13; Romans 8:3; and Mammon, as if it were a master, is opposed to God, Matthew 6:24 : and the elements of the world are compared with the tutors, and the law is called a schoolmaster, presently after, Galatians 3:24, ch. Galatians 4:2-3. The promise is looked upon as more ancient, and as spoken by God: the law, as more recent, and as distinguished from God the lawgiver; because the promise more peculiarly belongs to God; the law is, as it were, something more extraneous; see Galatians 3:17-18; Galatians 3:21-22.— ἀθετεῖ ἢ ἐπιδιατάσσεται, disannuls or adds to it) in whole or in part: by abolishing, taking away legacies, or adding new charges or conditions. Makes of none effect, Galatians 3:17, corresponds to both words.

Verse 16
Galatians 3:16. ἐῤῥεθησαν, were spoken) a weighty expression.— αἱ ἐπαγγελίαι, the promises) In the plural; the promise frequently repeated [Galatians 3:17-18]: and it was twofold, of things on earth and things in heaven; of the land of Canaan, and of the world, and of all the good things of God, Romans 4:13. But the law was given once for all.— καὶ, and) Genesis 13:15; Genesis 12:7; Genesis 15:18; Genesis 17:8.— λέγει, He says) God.— ὡς ἐπὶ πολλῶν, as of many) as if there was one seed before the law, another under the law.— ὡς ἐφʼ ἑνὸς, as of one) See how Paul draws a conclusion of great weight from the grammatical accident, number; and this is the more wonderful, because זרע is never put in the plural, unless in 1 Samuel 8:15, where it however denotes lands, not seeds. Indeed, in the LXX. Int. the force of the singular number is more apparent. Moreover, Paul has not here determined that seed denotes one single offspring alone, and that seeds, and they alone [i.e. that it is the plural alone, which must], signify a numerous offspring: for seed in the singular very often implies a multitude; but he means to say this, that there is one seed, i.e. one posterity, one family, one race of the sons of Abraham, to all of whom the inheritance falls by promise, [after Moses, as well as before Moses; of the uncircumcision not less than of the circumcision.—V. g.] not to some by promise, to others by the law, Romans 4:16. But you will do well to distinguish between the promise of the blessing and the promise of the inheritance of the world or of the earth; in the former, not in the latter, the appellation, seed, has regard to Christ. For the blessing is accomplished in Abraham, not by or in himself (per se), inasmuch as he died before the Gentiles obtained the blessing, but inasmuch as he has the seed; and it is accomplished in the seed of Abraham, not because that seed is innumerable; for Abraham himself did not bless, but received the blessing; how much less can his posterity bless, who only receive with him the blessing by faith. Therefore the blessing is accomplished in Christ, who is the one Seed most excellent and most desired, who in and by Himself bestows the blessing. But yet, because all the posterity of Abraham are akin to Him [Christ], therefore, the blessing is said to be accomplished in the seed of Abraham in common, but to come to the Gentiles, Galatians 3:14. The promise of the earth, and therefore of the inheritance, was given to Abraham and his seed, i.e. to his numerous posterity, Galatians 3:19; Galatians 3:22, not, however, to Christ, but in relation to Christ [in Christum, “until Christ should come,” Galatians 3:19; “with a view to Christ,” Galatians 3:24, εἰς χριστὸν, and Galatians 3:17 in Rec. Text].— ὅς ἐστι χριστὸς, who is Christ) ὅς, who, is not to be restrictedly referred to the expression, to the seed, but to the whole of the foregoing words in this sense: [all of which God says in reference to Christ] that which God says is wholly in reference to [with a view to] Christ.(23) [i.e. to Abraham and his seed belong the promises, or, in other words, the blessing promised in Christ.—V. g.] For Christ upholds all the promises, 2 Corinthians 1:20. In Greek and Latin the gender of the pronoun often corresponds to the substantive that follows. Cic. Ignes quœ (attracted to the gender of sidera, instead of that of ignes) sidera vocatis. [So here ὅς, attracted to the gender of χριστὸς, instead of ὃ, referring to the whole antecedent discourse.]

Verse 17
Galatians 3:17. τοῦτο δὲ λέγω, but this I say) He shows to what the comparison, Galatians 3:15, refers.— διαθήκην) The word is taken here in a sense a little more extensive than that of a testament, for ὁ διαθέμενος, the party entering into an arrangement, who is referred to here, is the immortal(24) [undying] God. And yet the term testament is more consonant with this passage than covenant, Galatians 3:18, at the end. Comp. note on Matthew 26:28.— προκεκυρωμένην,(25) confirmed before) Confirmed, Galatians 3:15, corresponds to this: but πρὸ, before, is added on account of those four hundred and thirty years. The testament was confirmed by the promise itself, and that promise repeated, and by an oath, and that too many years before: ἔτι, in Galatians 3:18, agrees with this word before.— μετὰ, after) It will be said: The epistle to the Hebrews (Hebrews 7:28, note) everywhere prefers to the law those things which were confirmed μετὰ, after the law; how then is that preferred here, after which the law was given? Ans. Those things are noticed there, in which the new confirmation [thing confirmed, covenant] was expressly derogatory to the old confirmation [thing confirmed, covenant]: but that the law was derogatory to the promise, which is here urged, was added neither in the time of Abraham, nor of Moses. τὸ ἀπʼ ἀρχῆς, that which was from the beginning, is preferred in both cases: comp. Matthew 19:8. Everywhere Christ prevails.— ἔτη, years) The greatness of the interval increases the authority of the promise.— γεγονὼς, which was, came into existence) This also has the effect of attributing inferiority to the law, and of imparting elegance to the personification. He does not say, given, as if the law had existed before it was given; nor does he add, by God, as he had said concerning the testament or covenant. There is another reason for these words, John 1:17.— νόμος, the law) He speaks in the nominative case; so that God who promises, and the law which does not detract from that promise, may be distinctly opposed to each other, and the hinge of this antithesis is the personification previously noticed.— οὐκ ἀκυροῖ, does not make void) A metonymy of the consequent [for the antecedent], i.e. the law does not confer the inheritance.— εἰς τὸ καταργῆσαι) to make of no effect the promise. But it is rendered vain or of no effect, if the power of conferring the inheritance be transferred from it to the law.

DGfg Vulg. and both Syr. Versions support the addition in Rec. Text εἰς χοιστόν. But ABC, some of the best MSS. of Vulg., Memph., and Syr. reject the addition.—ED.

Verse 18
Galatians 3:18. εἰ, if) A conditional syllogism, of which, when the consequent is taken away, the antecedent is taken away; so that the conclusion is, therefore the inheritance is not from the law.— ὁ θεὸς, God) Here the promise is expressly predicated of God.

Verse 19
Galatians 3:19. τί οὖν ὁ νόμος;) Some use this punctuation, τί οὖν; ὁ νόμος, κ. τ. λ. Indeed τί οὖν is often put by itself; sometimes, however, the interrogation is given at length, τί οὖν φημι; 1 Corinthians 10:19 : τί οὖν τὸ περισσὸν τοῦ ἰουδαίου; Romans 3:1. What then is [the use of] the law, i.e., one might say, was the law therefore given in vain?— τῶν παραβάσεων χάριν, because of transgressions) that they might be acknowledged and might gain strength. Transgressions committed by men are noticed not so much before, Romans 5:13, as after the giving of the law. The same word occurs at Romans 4:15, where see the note; and in the plural at Hebrews 9:15. The antithesis is continueth, Galatians 3:10. The thing itself is explained at Galatians 3:21-22 : namely, all are “concluded under sin.”— ἐτέθη, it was put, given) He does not say, put instead of, substituted [for the promise]. Many have προσετέθη,(26) but ἐτέθη is more consistent with Galatians 3:15.— ἔλθῃ, should come) comp. came, Galatians 3:23.— τὸ σπέρμα, the seed) viz., believers of the New Testament, to whom is given the fulfilment of the promise; Galatians 3:22.— ᾧ ἐπήγγελται, to whom the promise was made) or rather to whom God promised; comp. ἐπήγγελται, Romans 4:21; Hebrews 12:26.— διαταγεὶς, ordained) not ἐπιδιαταγεὶς;(27) comp. Galatians 3:15, [ ἐπιδιατάσσεται, addeth thereto any new ordinance].— διʼ ἀγγέλων, ἐν χειρὶ ΄εσίτου, by angels, in the hand of a mediator) A double mediation. Angels being the representatives of God, Hebrews 2:2 : a mediator standing as representative of the people. God delegated the law to angels as something rather alien to Him and severe: He reserved the promise to Himself, and gave and dispensed it according to His own goodness. Moses was the mediator; hence it is frequently said, ביד משה, by the hand of Moses. We have the definition of a mediator, Deuteronomy 5:5 . Moses, as a mediator, is quite different from Christ—the one keeps back [repels]—the other brings forward [attracts].

Verse 20
Galatians 3:20. ὁ δὲ μεσίτης, now a Mediator) The article has the meaning of the relative. That Mediator, Moses, who was far later than the promise, and at the same time severe.— ἑνὸς, of one) The middle term of the syllogism, of which the major and minor proposition is expressed, the conclusion is understood, One does not make use of that Mediator (that is, whosoever is one [one and the same unchanging being] does not transact first without a mediator, then the same one through a mediator; nor does he afterwards withdraw himself [after having first dealt with His people immediately and directly], so as to transact through a mediator; for familiar acquaintance does not generally decrease, but increase): but God is one. Therefore God did not transact first without a mediator, then through a mediator. Therefore that party, to which the mediator belonged, is not one and the same with God, but different from God, namely the law.(28)— ὁ δὲ θεὸς εἷς ἐστιν, but God is one) There is not one God before and another after the giving of the law, but one and the same God. Before the law He transacted without a mediator; therefore the mediator at Mount Sinai does not belong to God, but to the law; whereas the promise belongs to God; comp. on the unity of God, in reference to the same subject, Romans 3:30; also 1 Timothy 2:5 : and the oneness of God before and after the law agrees most beautifully with the oneness of the seed before and after the law. Thus Paul infers from the very manner of giving the law, that the law was given on account of sin; and thus the new objection in the following verse is in consonance.

Verse 21
Galatians 3:21. οὖν, then) This objection may be taken from the circumstance, that the law is said to have been given because of transgressions. The answer is, that the law is not against the promises, and in regard to the answer two considerations are presented: The one is, the law in itself, though it were willing, cannot give the life that has been promised, Galatians 3:21; the other is, nevertheless, as a schoolmaster, it assisted the promise of life; Galatians 3:22 to Galatians 4:7. The first consideration is proved by this Enthymeme(29) (of the same sort as at Galatians 3:18): If the law could give you life, righteousness would be by the law; but righteousness is not by the law; supply [the conclusion], therefore the law cannot give life. The major proposition is evident, for only the just shall live, Galatians 3:11. The minor proposition, and at the same time the second consideration itself, is proved by Galatians 3:22 : and that too by Epanodus;(30) for of these four terms, to give life, righteousness, sin, promise, the first and fourth, the second and third, have respect to each other.— νόμος, the law) It is called the law, not the law of God: but we say, the promises of God, not, the promises absolutely.— εἰ γὰρ, for if) The conditional force does not fall upon was given, for the law was certainly given, but upon was able (could have).— ὁ δυνάμενος, that was able) The article shows that the emphasis is on δύναμαι. The law would wish [to give life], Galatians 3:12, for it says, he shall live, but it is not able.— ζωοποιῆσαι, to give life) In this expression death is taken for granted as threatened [by the law] against the sinner, and therefore the language becomes very distinct. The law offers life conditionally, Galatians 3:12; but does not confer it, because it cannot, being deprived of all power to do so by sin.— ὄντως, verily) not merely in the opinion of those maintaining justification by works. The matter in hand [justification] is a serious one [the question at issue is a serious reality], although it be now beyond the power of the law.— ἡ δικαιοσύνη, righteousness) For righteousness is the foundation of life. The antithesis is sin, Galatians 3:22.

Verse 22
Galatians 3:22. ἀλλὰ, but) So far is righteousness from being of the law, that the acknowledgment of sin is rather what comes of the law.— συνέκλεισεν, hath concluded) It has comprehended sinners, that were formerly unconcerned [free from all alarm], and has concluded them all together; comp. inclosed [ συνέκλεισεν, of the multitude of fishes in the net], Luke 5:6.— ἡ γραφὴ, the Scripture) The Scripture, not God, is said to have concluded all under sin; although a ‘concluding’ of that sort is elsewhere ascribed to God, Romans 11:32. Moreover, it is worthy of notice, that he says, the Scripture, not the law. Scripture began to be written, not at the time when the promise was made, but at the time when the law was given; for God stands to His promises even without writing: but it was necessary, that the perfidy [faithlessness to God’s commands] of the sinner should be rebuked by the written letter. Furthermore, in the subsequent clause also, that, etc., Paul touches upon something, which goes beyond the sphere of the law, not beyond that of Scripture.(31)— τὰ τάντα, all) Not only all men, but also all the things, which they are and have in their possession.

Verse 23
Galatians 3:23. τὴν πίστιν, the faith of Jesus Christ) So the following verses.— ἐφρουρούμεθα συγκεκλεισμένοι, we were kept shut up) These two words elegantly disjoin the law and faith. The being ‘kept’ in custody is the consequence of the shutting up. Wisdom of Solomon 17:16 : ἐφρουρεῖτο εἰς τὴν ἀσίδηρον εἱρκτὴν κατακλεισθείς, he was kept shut up in a prison without iron bars.— συγκεκλεισμένοι εἰς) So the LXX., συγκλείειν εἰς θάνατον, Psalms 78:50, Psalms 31:9; Amos 1:6; Amos 1:9. But it is an abbreviated phrase: shut up, and therefore reserved and forced to the faith, etc. [so that there remained to us no refuge but faith.—V. g.] Polybius says, εἰς αὐτὰς συνεκλείσθη τὰς ἐν ἰδίοις οἰκέταις καὶ φίλοις ἐλπίδας, “he was shut up to those very hopes which were among [which depended on] his own domestics and friends;” and so it often occurs in the same writer.—See Raphelius. Irenaeus has, the sons of God are shut up to the belief of His coming: l. iii. c. 25.

Verse 24
Galatians 3:24. παιδαγωγὸς, a schoolmaster) who has kept us under discipline, lest we should slip from his hands.— νήπιοι, infants [‘children’], need such discipline, Galatians 4:3. There is again a personification of the law.

Verse 26
Galatians 3:26. υἱοὶ) Sons, emancipated, the keeper being removed.

Verse 27
Galatians 3:27. χριστὸν ἐνδύσασθε, ye have put on Christ) Christ is to you the toga virilis.(32) You are no longer estimated by what you were, you are all alike in Christ and of Christ; see the following verses [Galatians 3:28, There is neither Jew nor Greek, etc., for ye are all one in Christ]. Christ is the Son of God, and ye are in Him the sons of God. Tho. Gataker says, if a person were to ask me to define a Christian, I would give him no definition more readily than this: A Christian is one, who has put on Christ: l. 1, misc. c. 9.

Verse 28
Galatians 3:28. οὐκ ἔνι, there is not) These were formerly differences, now they are at an end, along with their causes and signs: ἔνι for ἔνεστι, with the preposition to which ἐν presently corresponds.— ἰουδαῖος, κ. τ. λ, the Jew, etc.) Colossians 3:11, note.— ἄρσεν καὶ θῆλυ, male and female) In the circumcision there was the male: for the weaker sex, by which the transgression began, was without it.— εἷς, one) A new man, who has put on Christ, Ephesians 2:15.— ἐν χριστῷ ἰησοῦ, in Christ Jesus) construed with one.

Verse 29
Galatians 3:29. ἆρα, therefore) Christ sanctifies the whole posterity of Abraham.— ἐπαγγελίαν, the promise) given to Abraham.

04 Chapter 4 
Verse 1
Galatians 4:1. λέγω δὲ, Now I say) He explains what he said, Galatians 3:24, concerning the schoolmaster.— ὁ κληρονόμος, the heir) This term is brought from ch. Galatians 3:29.— νήπιος) a child, under age.— οὐδὲν διαφέρει δούλου, differs nothing from a servant) Because he is not at his own disposal, regarding deeds and contracts.— πάντων, of all) Those things which relate to the inheritance.

Verse 2
Galatians 4:2. ἐπιτρόπους) tutors of an heir.— οἰκονόμους) curators of goods. [Engl. Ver. not so well, governors].

Verse 3
Galatians 4:3. ὑπὸ τὰ στοιχεῖα τοῦ κόσμου, under the elements of the world)— στοιχεῖον, an element) A certain first principle, from which other things arise and are constituted; in the universe, 2 Peter 3:10, see note: and in letters (learning), Hebrews 5:12 (comp. στοιχείωσις, respecting the child in the womb, 2 Maccabees 7:22): thence by Metonymy, elements of the world in this passage, likewise weak and beggarly elements, presently, Galatians 4:9, i.e. principles of living, which depend on times marked out by the motion of the elements, i.e. of the sun and moon; likewise principles which refer to meat, drink, and other sublunary matters, all these being only material and external objects, Galatians 3:28.—Comp. Colossians 2:8; Colossians 2:16; Colossians 2:20, etc. They are called tutors in the concrete, elements in the abstract. The Son of God, sent down from heaven, and the Spirit of the Son of God, Galatians 4:6, are opposed to these worldly things.— δεδουλωμένοι, reduced to slavery [in bondage]) This answers to, He differs nothing from a slave [servant], Galatians 4:1.

Verse 4
Galatians 4:4. τὸ πλήρωμα τοῦ χρόνου, the fulness of the time) This has reference to as long as, and to the time appointed, Galatians 4:1 [“as long as he is”]; 2, [“until the time appointed”]: for the Church also has its own ages.— ἐξαπέστειλεν, sent forth) Out of heaven, from Himself, as He had promised. The same verb is repeated, Galatians 4:6, concerning the Holy Spirit. [The infinite love of the Father!—V. g.] Comp. Isaiah 48:16, where Castellio and others give this interpretation: The Lord Jehovah sent me and His Spirit. Before this visitation men did not seem to be so much the object of God’s care; Hebrews 8:9 : afterwards a new appearance of things was presented.— τὸν υἱὸν αὐτοῦ, His (own) Son) The Author of liberty, αὐτοῦ, in a reciprocal sense, His own. What that means is evident from the train of thought in this passage, for we have received first adoption, then the Spirit of adoption. Therefore Christ Himself is not the Son of God, merely because He was sent and anointed by the Father.

Verse 5
Galatians 4:5. ἵνα τοὺς, κ. τ. λ.— ἵνα τὴν, that—that) An Anaphora.(33) The first that is to be referred to made under the law: therefore the second has respect to born of a woman. There is a Chiasmus very much resembling this, at Ephesians 3:16; Ephesians 5:25-26, which see with the annot. Christ, in the similitude of our condition, made our condition good; in the similitude of our nature, He made us the sons of God: γενόμενον is repeated, giving force to the meaning, He might have been born of a woman ( γενέσθαι ἐκ γυναικὸς), and yet not have been made under the law ( γενέσθαι ὑπὸ νόμον); but yet He was born of a woman ( ἐγένετο ὲκ γυναικὸς), that He might be made under the law. The first γενόμενον, made, with the addition of ἐκ γυναικὸς, of a woman, takes (adopts) the meaning, being born.— ἐξαγοράσῃ, might redeem) from slavery to liberty.— τὴν υἱοθεσίαν, the adoption) the dignity of sons, a privilege in which those who are of age delight, along with the actual enjoyment [usufructu] of the inheritance.— ἀπολάβωμεν) we might receive; ἀπὸ shows the suitableness(34) of the thing, which has been long ago predestined by God.

Verse 6
Galatians 4:6. ὅτι, because) The indwelling of the Holy Spirit is the consequence of the condition of sons [their status as sons], the latter does not follow the former.— ἐστε) you are; even you of the Gentiles.— υἱοὶ sons) who are of age, living with the Father on terms of free-born liberty.— ἀββᾶ ὁ πατήρ, Abba Father) The Hebrew noun is here delightfully used; comp, Mark 14:36; and the union of the Hebrew and Greek idiom is consonant with the one mixed cry [in prayer] of the Hebrews and Greeks [made one in Christ]. The Hebrew says, Abba, the Greek says, Father, both, Abba, Father; comp. Revelation 1:8.(35) So peace, peace, is redoubled, in like manner, for the Jews and Greeks, Isaiah 57:19. Individuals also no less [than the whole Church] redouble their call upon the name of the Father. This is a pledge of sonship in the New Testament; comp. Matthew 6:9, note.

Verse 7
Galatians 4:7. εἶ— υἱὸς, thou art—a son) Paul passes with a sweet effect from the plural to the singular, as in ch. Galatians 6:1; and there is at the same time expressed in this passage the fatherly answer of God towards [in relation to] individuals who cry out, Abba, Father, in the spirit.— δοῦλος, a servant) in the manner of inferiors.— κληρονόμος) an heir in reality.(36)
ABC corrected later, g Vulg. Memph., read διὰ θεοῦ. G reads διὰ θεόν. Rec. Text reads θεοῦ, διὰ χριστοῦ, with D( δ)f.

Verse 8
Galatians 4:8. τότε, then) when we were children [Galatians 4:1].— οὐκ εἰδότες θεὸν, not knowing God) The very wretched state of the Gentiles.— ἐδουλεύσατε, ye did service) being under a different bondage from that of the Jews, Galatians 4:3. You worshipped gods not true with a worship not true. You had not been accustomed to the Mosaic worship; and therefore it is more a matter of wonder, that you now desire [affect] it. You attained to the truth without those elements, and now at length [for the first time] you follow them.— τοῖς μὴ φύσει οὖσι θεοῖς) So the LXX., τῷ μὴ ὄντι θεῷ, 2 Chronicles 13:9.

Verse 9
Galatians 4:9. γνόντες θεὸν, knowing God) The true God, who is a Spirit. When you know Him, and yet follow eagerly after those elements, it is the same thing as if a master should wish to return to learn the alphabet [his A B C D child’s book].— μᾶλλον, rather) it is the gift of God. He acknowledged and declared you to be His sons; comp. Exodus 33:12; Exodus 33:17. What belongs to God, is of the chief consequence as concerns our salvation, rather than what belongs to ourselves; comp. Philippians 3:12.— πῶς, how?) An interrogation expressing much wonder; Galatians 1:6, I marvel.— πάλιν, again) as we have formerly been in bondage.— ἀσθενῆ καὶ πτωχὰ, weak and beggarly) Weakness opposed to filial boldness, beggarliness, to the abundance connected with the inheritance.— οἷς, to which) to elements, not to God.— πάλιν ἄνωθεν (back) again afresh) You wish to be in bondage again: now to elements, as formerly to idols; and afresh, you are in bondage to the same elements anew, by which Israel had been formerly enslaved; comp. the word again, Romans 8:15, note.— δουλεύειν, to be in bondage) in a manner unworthy of freemen.— θέλετε, you wish) See Galatians 4:21, and Mark 12:38, note. [It is not every kind of readiness in wishing or desiring, that is good, Colossians 2:18; Colossians 2:23.—V. g.]

Verse 10
Galatians 4:10. ἡμέρας) days: Romans 14:5, i.e. Sabbaths, Colossians 2:16, note. The time of the Sabbath was held the most sacred of all. Therefore the order of gradation is to be observed, comp. 1 Chronicles 23:31; 2 Chronicles 31:3 : σάββατα, νουμηνίας, ἑορτὰς, Sabbaths, new moons, feast days, in an affirmative sentence; but in a prohibition, the order is inverted, as in the passage quoted from Colossians above.— παρατηρεῖσθε) you observe, as if there were anything beside(37) faith.— καὶ καιροὺς, and times) longer than months, shorter than a year, i.e. feasts מעדים, which the LXX. frequently translate καιροὺς .— ἐνιαυτοὺς, years) anniversary solemnities, for example, the commencement of the year with the month Tisri; for it cannot be said that the sabbatical years, which had been fixed for the land of Canaan, were observed by the Galatians, although this epistle was written about the time of the sabbatical year, which ended (Dion. era) A.D. 48; see Ord. Temp. (arrangement of dates), p. 281, 423 [Ed. ii. p. 242, 364].

Verse 11
Galatians 4:11. ὑμᾶς you) I do not fear this for my own sake, but for yours.— εἰς ὑμᾶς) on you; an emphatic expression.

Verse 12
Galatians 4:12. γίνεσθε, be ye) He suddenly lays aside τοὺς λόγους, the arguments suited for instruction, and has recourse to ἤθη καὶ πάθη, arguments that are calculated to conciliate and move, Galatians 4:11-20 : of which whoever has not the ready command (and no carnal man has it), is not a perfect teacher. It is in this respect especially that the tenderest affection of the apostle humbly bent itself to the Galatians.— ὡς ἐγὼ, as I) Brotherly (referring to ‘Brethren’) harmony of minds has the effect of causing the things which are taught to be the more readily received; 2 Corinthians 6:13. He says therefore, “Join yourselves with me in my feeling towards Christ.” The particle ὡς, as, denotes the closest union, 1 Kings 22:4.— κᾳγὼ, I also) viz. am.— ὡς ὑμεῖς, as you) I consider your loss as my own.— δέομαι ὑμῶν) I beseech you, that you may think as I do.— οὐδέν με ἠδικήσατε, ye have injured me in nothing) He who offends another, or thinks that he is offended, stands aloof from him; but this is not your case. Some will say, Had they not offended Paul, by rendering his labour among them almost vain? Galatians 4:11. Paul answers: I have pardoned this, I do not recall it to my mind. There is at the same time a Meiosis [or Litotes, less expressed than is intended to be understood], i.e. you have embraced me with the kindest affection, Galatians 4:14-15.

Verse 13
Galatians 4:13. δἰ ἀσθενείαν) διὰ, on account of, by reason of infirmity. Infirmity had not been the cause of his preaching: but yet it proved an advantage [an assistance], owing to which Paul preached more effectively; 2 Corinthians 12:9; though it might have seemed that the Galatians would have been the more easily disposed to reject him on account of it.

Verse 14
Galatians 4:14. τὸν πειρασμόν μου, my temptation) i.e. me with [i.e. notwithstanding] my temptation. Holy men, even apostles, in former times did not conceal their temptations, as men do now, not even in public.— ἐν τῇ σαρκί μου, in my flesh) He mentions Paul in the flesh, 2 Corinthians 12:7.— οὐκ ἐξουθενήσατε, ye did not despise) through natural pride.— οὐδὲ ἐξεπτύσατε, nor rejected) through spiritual pride, with still greater contempt. There is a distinction—(1.) In respect to the object, the temptation in the flesh; and these temptations might have seemed worthy of contempt in a twofold way. (2.) In relation to the antithesis, which is twofold:

α) you did not despise [ ἐξουθενήσατε] me, but—as an angel: who might be greatly esteemed from the place which he occupies in creation, for he has a most excellent nature, on account of which even carnal man cannot but magnify the angels:
β) nor rejected [ ἐξεπτύσατε], but—as Christ: this is more from a spiritual point of view [His spiritual relation to us].— ἄγγελον, an angel) The flesh, infirmity, even temptation, are unknown to angels; wherefore to receive one as an angel, is to receive him with great veneration.— χριστὸν, Christ) who is greater than the angels.

Verse 15
Galatians 4:15. ΄ακαρισμὸς) ΄ακαρισμὸς is an expression derived from μακαρίζω [I congratulate]. You were thankful for [You congratulated yourselves on account of] the Gospel, and for me its messenger: what cause was there for this thankfulness [congratulation of yourselves], if you now treat me with disdain?(38)— ὀφθαλμοὺς, eyes) very dear.

Verse 16
Galatians 4:16. ἐχθρὸς, an enemy) He, who speaks the truth, is a friend, and truth ought not to produce hatred against him in your minds.— ἀληθεύων, speaking the truth) preaching the pure [unmixed] truth, even apart from my former temptation.

Verse 17
Galatians 4:17. ζηλοῦσιν, they zealously affect) They zealously solicit [cajole] you. He does not name his rivals.— οὐ καλῶς, not well) not [being] in Christ, although they seem to do what is good [well]. The antithesis is, ἐν καλῷ, in a good thing, Galatians 4:18. Neithe the cause in their case, he says, nor the manner is good.— ἐκκεῖσαι ὑμᾶς) exclude you from us, from me. They think, that we shall be excluded from you; but they would not exclude us from you, but you from us: ἐκκλεῖσαι, I am disposed to think, is not used in the sense, in which the Latins say that chickens are hatched (excludi, thrust forth from the shell).

Verse 18
Galatians 4:18. καλὸν δὲ, but it is good) He advises them not to allow themselves to be excluded.— τὸ ζηλοῦσθαι) After the active he uses the middle. It is the duty of Paul in the name of Christ ζηλοῦν, 2 Corinthians 11:2 : it is the part of the Church, as the bride, ζηλοῦσθαι, to respond to the ardent love [of the Bridegroom and of His minister], to kindle zeal by zeal (see Chrys.), to be zealous for one another [zelare inter se, to love zealously among themselves]; τὸ makes an emphatic addition [Epitasis. See Append.]— ἐν καλῷ, in a good thing) when the matter in hand is good. ἐν τῷ παρεῖναι, when I am present, answers to this; and so also πάντοτε, always, corresponds to it. The latter is the time in general, while the expression, when I am present, is the time in particular, and that too modified so as at the same time to comprehend the ground of that zeal on their part, viz. that they had been able to exult, as they had done, at the presence of Paul: the ἐν καλῷ is in consonance with ἐν τῷ παρεῖναι, and may be taken with always for one idea, Whensoever any good thing is presented in your way, and not merely when I am present.— ἐν τῷ παρεῖναί με, when I am present) They had formerly shown towards Paul, when present, great earnestness [zeal] of love, and had in turn sharpened the zeal of Paul, Galatians 4:15.

Verse 19
Galatians 4:19. τεκνία μου, my little children) A father should be ζηλωτὸς, i.e. affectionately and zealously honoured by his children. This closely agrees with [Galatians 4:17, they zealously affect] you, as δὲ, but, which occurs in the following verse [Galatians 4:18] shows. Paul addresses the Galatians, not as a rival, but as a father, comp. 1 Corinthians 4:15, with authority and the tenderest sympathy towards his little children—children that were weak and alienated from him. The pathetic style often accumulates figurative expressions. Here, however, the figure, derived from the mother prevails. In the note on ζηλοῦσθαι, conjugal affection ( ζῆλος) was assumed from the parallelism. Even in spiritual things, love sometimes descends, rather than ascends; 2 Corinthians 12:15.— πάλιν, again) as formerly; Galatians 4:13.— ὠδίνω, I travail) with the utmost affection (zeal); 2 Corinthians 11:2; accompanied with crying [referring to φωνήν, voice], Galatians 4:20. [When Paul wrote these very words, he exerted himself to the utmost, straining every nerve.—V. g.] He speaks according to the exigencies of the case, for in the natural birth, formation precedes the pains of labour.— ἄχρις οὗ, until) We must not cease to strive. Always is the correlative, Galatians 4:18.— μορφωθῇ, be formed) that you may live nothing but Christ, and think nothing but Christ, Galatians 2:20, and His sufferings, death, life, Philippians 3:10-11. This is the highest beauty. This form is opposed στοιχειώσει to worldly formation [the στοιχεῖα of the world, Galatians 4:9].— χριστὸς, Christ) He does not say here Jesus, but Christ; and this too by metonymy of the concrete for the abstract. Christ, not Paul, was to be formed in the Galatians.— ἐν ὑμῖν, in you) Colossians 1:27.

Verse 20
Galatians 4:20. δὲ, but [indeed]) although my presence is not the one and only cause which ought to kindle your zeal.— παρεῖναι, to be present) Galatians 4:18.— ἄρτι) Now it would be more necessary than formerly; comp. again, Galatians 4:19.— ἀλλάξαι) [to change] to accommodate the varying tones of the voice to the various feelings. They usually do so, who have zeal [are zealously affectionate in entreaties] whilst striving to recover the affections, that have been alienated from them. He writes mildly, Galatians 4:12; Galatians 4:19, but he would wish to speak still more mildly.— τὴν φωνήν μου, my voice) The voice may be rendered more flexible than writing, according as the case demands. The art of speaking occupies the first place, that of writing is only vicarious and subsidiary; 2 John Galatians 4:12; 3 John Galatians 4:13-14.— ἀποροῦμαι, I stand in doubt) I do not find the way of coming in and going out among you. Paul aimed at the greatest ease in speaking to the Galatians. He accommodated his discourse as much as possible to the dulness of the Galatians, with a view to convince them. The doctrine of inspiration is not endangered by this fact; see 1 Corinthians 7:25, note.

Verse 21
Galatians 4:21. λέγετέ μοι, tell me) He urges them, as if he were present, tell me.— οὐκ ἀκουέτε; do ye not hear?) when it is publicly read. You therefore act, as if you heard nothing of Abraham written in the law. He has recourse to an allegory only by the force of extreme necessity. This is, as it were, a sacred anchor, Galatians 4:20.

Verse 22
Galatians 4:22. γέγραπται, it is written) Genesis 21— ἀβραὰμ, Abraham) whose sons you wish to be.

Verse 24
Galatians 4:24. ἀλληγορούμενα) is compounded of ἄλλος and ἀγορέω, to say; so that an allegory is, when one thing is said, another more excellent is signified, for example, in mythology; see Eustathius, or at least the index to his work. This scheme will assist the comparison:—

SUBJECTS.

HISTORICALLY, THE TWO SONS OF ABRAHAM.

	

	Hagar, the Bond-maid: 


	
	

	The Son of the Bond-maid: 
	Isaac, the son of the Free Woman. 


	

	allegorically, the two covenants. 

	She who has a husband: 


	
	

	Those who are from Mount Sinai: 
	Those who are of the promise. 

	
	

	The Mountain (that is now): 
	She who is upwards (that shall be afterwards). 

	
	

	Jerusalem, which now is: 
	Jerusalem, which is above. 

	
	

	The Flesh: 
	The Spirit. 


	

	predicates. 

	The Mother: brings forth slaves. 


	
	

	The Offspring, abundant at first: 
	more abundant afterwards. 

	
	

	persecutes: 
	suffers persecution. 

	
	

	is cast out:
	rejoices in the inheritance.

	
	


But the language of Paul is of the most extensive application, so that his discourse may comprehend the doctrine both of the Law and the Gospel, and the Old and New Dispensations; and not only all these things together in the abstract, but also the people belonging to each doctrine and dispensation, as if they were two families, with their respective mothers, in the concrete. Hence that declaration, Agar is the covenant from Mount Sinai, to which we is opposed, Galatians 4:28. Hence, by parity of reasoning, the quick passing from the one to the other in the allegory.— μία μὲν, the one indeed) But ( δὲ), in Galatians 4:26, corresponds to this indeed ( μὲν); and there follows at Galatians 4:28, express mention of the promise, as an antithesis to Sinai or the law; and the same term, promise, swallows up the expression, the other covenant, which would seem to be required in the Apodosis.— σινᾶ, Sinai) Therefore Paul chiefly treats of the moral law; comp. Galatians 3:19; Hebrews 12:18, etc.— εἰς δουλείαν γεννῶσα, which gendereth to bondage) For she has children, and those too at first numerous.— ἥτις, which) The predicate. Hagar is the subject,(39) if the enunciation be considered within the context; on the other hand, without the context, it is the predicate, as is the case in the allegorical discourse, Matthew 13:37-38.brings forth free-born children.The Desolate.The Free Woman.

Verse 25
Galatians 4:25. τὸ γὰρ σινᾶ ὄρος, κ. τ. λ., for Sinai is a mountain in Arabia, and [but] answereth to Jerusalem that now is, for it is in bondage with her children) Hagar, Galatians 4:24, and Isaac, Galatians 4:28, are opposed to each other, where we must observe, that Hagar is mentioned by her own name, not so Sarah; and yet Isaac is named, whilst Ishmael is not; inasmuch as the child follows [and is included under] the mother, a bond-maid; but the son of the free woman is distinguished [is taken into account] by his own name. Thus the introduction of Hagar in this section stands on a clear and well-defined footing. In the meantime, the covenant from Mount Sinai, and the promise, are opposed to each other in Galatians 4:24; Galatians 4:28; in like manner, at Galatians 4:25-26, Jerusalem that now is, and Jerusalem above. Some consider these words, σινᾶ ὄρος ἐστὶν ἐν τῇ ἀραβίᾳ, which are found in all the copies, as a gloss; but they are wrong. For thus Paul’s argument is weakened, when he brings forward the bondage engendered from Mount Sinai [as answering] to that of Jerusalem, which now is; Galatians 4:24-25. Proper copies, quoted in the Apparatus, and τὸ, the neuter gender of the article, show, that the word Hagar rather was brought from Galatians 4:24 to Galatians 4:25; for Hagar is feminine, but Sinai is neuter.(40) Nor do those words, for she is in bondage with her children, require Hagar to be mentioned: For [with] her is to be referred, as not to Sinai in the neuter, so much the less to Hagar, but to Jerusalem which now is. The former (Hagar) had a son, but the latter (Jerusalem) had sons. These remarks relate to the whole passage; we shall now observe some things on each portion in detail.— σινᾶ ὄρος, Sinai, a mountain) Galatians 4:24 has from the Mount Sinai; now the order of the words is changed [Sinai going before mount here; but mount before Sinai in Galatians 4:24] (comp. Ephesians 2:1, note). In the former passage, more regard is had to the mountain, inasmuch as it was upon it that the law was given, whatever name it might have [the name Sinai not being taken into account there]; afterwards, it is rather considered as Sinai [the name Sinai being the prominent idea], a mountain in Arabia.— συστοιχεῖ δὲ) δὲ, and yet [but], although it is in Arabia; συστοιχεῖν is used of that which agrees with something else in a comparison. This agreement is evident in itself, for it is one and the same people that received the law on Mount Sinai, and that inhabit the city of Jerusalem; and the people at both periods stand on the same footing.(41) It is to be added, that Sinai and Jerusalem were nearly under the same meridian, and were united with slight interruption almost by the same chain of mountains.— τῇ νῦν, that now is) The antithesis is, that is above.— νῦν, now, refers to time, above to place; the antithesis of either must be supplied from the other in the semiduplex(42) oratio. The Jerusalem which is present [“that now is”], and earthly; the Jerusalem which is above, and eternal. The expression, which is above, is said with the greater propriety on this account, that it alludes to the higher and nobler part of Jerusalem, and rises above Mount Sinai: and the Jerusalem which is above, inasmuch as she is already our mother, could not be suitably spoken of as future [as that which is about to be, in antithesis to the Jerusalem that now is]; not only is she future [“about to be,” as regards the future], but also more ancient [as regards the past], than ἡ νῦν, [the Jerusalem] which now is, inasmuch as the latter has not existed for a long period, nor will it exist in time to come.— δουλεύει, is in bondage) As Hagar was in bondage to her mistress, so Jerusalem, that now is, is in bondage to the law, and also to the Romans,—her civil state thus being in accordance with her spiritual state.

Lachm. read τὸ γὰρ σινᾶ with CGg Vulg., omitting ἄγαρ; Tiscliend., τὸ γὰρ ἄγαρ σινᾶ, with both Syr. Versions and Rec. Text. B also has τὸ ἄγαρ. AD( δ) Memph. read τὸ δὲ ἄγαρ.—ED.

Verse 26
Galatians 4:26. ἡ δὲ ἄνω, but she who is above) Hebrews 12:22; Revelation 21— ἐλευθέρα, free) as Sarah was.— ἥτις, who) Jerusalem.— μήτηρ, mother) The ancients said of their own Rome: Rome is our common father-land.— πάντων, of all) as many as there are of us. To this refer the many [children] in the following verse.

Verse 27
Galatians 4:27. γέγραπται, it is written) Isaiah 54:1— εὐφράνθητι, rejoice) with singing.— στεῖρα, barren) Sion, Jerusalem above.— ῥῆξον, break forth) into crying.— καὶ βόησον, and shout) for joy.— τῆς ἐρήμου, of the desolate) i.e. The New Testament Church, collected for the most part from the Gentiles, who had not [answering to τῆς ἐρήμου, the desolate] the promise; and as this New Testament Church was made up of those who heretofore were seen to have had no such aims, it is called “not bearing,” “not travailing,”— τῆς ἐχούσης, than she who hath) the Jewish Church.

Verse 28
Galatians 4:28. κατὰ ἰσαὰκ, [as] after the similitude of Isaac).— ἐπαγγελίας, of the promise) Galatians 4:23.— ἐσμὲν) we are, and ought to wish to be so, Galatians 4:31.

Verse 29
Galatians 4:29. ἐδίωκε, persecuted) wantonly, Genesis 21:9. Persecution is the work of carnal, not of spiritual men. [Take care lest you esteem it of little importance, whatever is done against the children of the free woman.—V. g.]— τὸν κατὰ πνεῦμα) viz. γεννηθέντα, him who was born after the Spirit. Paul, having the Apodosis in his mind, so frames his discourse respecting Ishmael and Isaac as to apply it to carnal men and believers. Where the Spirit is, there is liberty.

Verse 30
Galatians 4:30. ἡ γραφὴ, the Scripture) Sarah [said], concerning Isaac [literally]; the Scripture [saith so] by allegory.— ἔκβαλε, cast out) from the house and the inheritance.— τὴν παιδίσκην καὶ τὸν υἱὸν αὐτῆς, the bond-maid and her son) The servile condition of itself deserves expulsion; but persecution [on the part of the bondservant] against spiritual sons furnishes a handle for putting the punishment in execution.— οὐ γὰρ μὴ κληρονομήσῃ, for he shall not be heir) Sarah looks to the Divine appointment regarding Isaac as the one and only heir, although Ishmael also had been circumcised.

Verse 31
Galatians 4:31.(43) τῆς ἐλευθέρας, of the free) In the liberty follows. An Anadiplosis.(44)
05 Chapter 5 

Verse 1
Galatians 5:1. τῇ ἐλευθερίᾳ— στήκετε, stand fast—in the liberty) The short clause, wherewith Christ has made us free, has the force of aetiology, or assigning the reason. Liberty, and slavery (bondage), are antithetic. It is without any connecting particle, Galatians 3:13 : τῇ ἐλευθερίᾳ, [by virtue of the] liberty, is emphatically put without ἐν, in: liberty itself confers the power of standing. ἠλευθέρωσε signifies has rendered free, and ᾖ coheres with free [rather than with the rendered]: stand, erect, without a yoke.— πάλιν, again) ch. Galatians 4:9, note.— ζυγῷ δουλείας, with the yoke of bondage) This expression is applied, not merely to the circumcision which was given to Abraham as the sign of the promise, but to circumcision as connected with the whole law, given long after on Mount Sinai, ch. Galatians 4:24, Galatians 3:17. For the Jews had been accustomed to look upon circumcision rather as a part of the law received by Moses, than as the sign of the promise given to Abraham, John 7:22. Nor was circumcision so much a yoke in itself, as it was made a yoke by the law; and the law itself was much more a yoke. Therefore Paul, by a weighty metonymy, puts the consequent for the antecedent: Be not circumcised, for he who is circumcised, along with this part of it, comes under the whole law, and revolts from Christ, Galatians 5:2-4. Nor does the apostle oppose Christ so immediately to circumcision as he does to the law. He speaks according to their perverse custom, while he refutes their Galatism and Judaism; and yet he does not at all deviate from the truth. Peter also, Acts 15:10, calls it a yoke.— ἐνέχεσθε) ἐνέχομαι, in the middle voice, I hold fast by, obstinately. That passage in Xiphil. in Epit. Dion. concerning a pole fixed in the ground, and which cannot be pulled out, shows the import of the word: ἐν τῇ γῇ ἐνέσχετο, ὥσπερ ἐμπεφυκώς, “it held a fast hold in the earth, as if it had grown there.”

Verse 2
Galatians 5:2. ἐὰν περιτέμνησθε, if ye be circumcised) This should be pronounced with great force. They were being circumcised, as persons who were seeking righteousness in the law, Galatians 5:4.— οὐδὲν, nothing) ch. Galatians 2:21.

Verse 3
Galatians 5:3. ὀφειλέτης, a debtor) Endangering salvation.— ὅλον, the whole) A task which he will never be able to perform.

Verse 4
Galatians 5:4. κατηργήθητε ἀπὸ τοῦ χριστοῦ [Engl. Vers. Christ is become of no effect]) Your connection with Christ is made void: so the Vulgate.(45) One might be inclined to say in German, ohne werden, “to become without.” Comp. Galatians 5:2; Romans 7:2; Romans 7:6.— δικαιοῦσθε, are justified) Seek righteousness. In the middle voice.— τῆς χάριτος ἐξεπέσατε, ye have fallen from grace) Comp. Galatians 5:3. You have fallen from the New Testament, in all the wide comprehension of that expression. It is we that are and stand in grace, rather than grace is in us; comp. Romans 5:2.

Verse 5
Galatians 5:5. ἡμεῖς γὰρ, for we) I and all the brethren, and as many of us as are in Christ. Let those, who differ from us, keep their views to themselves.— πνεύματι, in the spirit of grace) Without circumcision, etc.— ἐκ πίστεως) from the faith of Christ; comp. the preceding verse.— ἐλπίδα δικαιοσύνης, hope of righteousness) Righteousness is now present; and that affords us hope, for the time to come. Romans 5:4-5.— ἀπεκδεχόμεθα) We wait for, and obtain by waiting for it. A double compound. Paul includes and confirms present things, while he mentions those that are future.

Verse 6
Galatians 5:6. ἰσχύει) prevails, avails. The same word occurs, Matthew 5:13; James 5:16.— οὔτε ἀκροβυστία, nor uncircumcision) This refers to those who, if they regard themselves as free from the law, think that they are Christians on that account alone.— πίστις διʼ ἀγάπης ἐνεργουμένη, faith working by love) This is the new creature; Galatians 6:15. He joined hope with faith; now he joins with it love. In these the whole of Christianity [the being in Christ] consists; ἐνεργουμένη is not passive, but middle, 1 Thessalonians 2:13; nor does Paul put love as a form of faith, but shows that, along with faith, nothing else than love remains, Galatians 5:13-14; in which very truth, however, he teaches the same thing as James 2:22. Faith is recommended to those who defend circumcision; love, to those who think that uncircumcision is [avails] something, [that they may be reminded that the law is not set aside by faith, but confirmed.—V. g.] Love is opposed to the enmities which prevailed so virulently among the Galatians: Galatians 5:13; Galatians 5:15; Galatians 5:20; Galatians 5:26. Those seeking justification by works are at a very great distance from love. The Spirit is a Spirit of faith and love.—V. g.]

Verse 7
Galatians 5:7. ἐτρέχετε καλῶς, ye did run well) in the race of faith, as your calling required, Galatians 5:8; comp. Philippians 3:14. This implies greater activity than to walk. He again comes to arguments calculated to conciliate and move the feelings.— τίς, who) no one, to whom you ought to have listened. So, who, Galatians 3:1.— ἐνέκοψε, hindered) in running.

Verse 8
Galatians 5:8. ἡ πεισμονὴ) Most commentators interpret it persuasion, also with the addition of this, that, or your [hæc, ista, vestra], according to the testimony of Lubinus on this passage. Comp. Chrysost. This word very rarely occurs, and Eustathius alone, as I can find, has it at Odyss. χ., where he shows that “ πεῖσμα and πεισμονὴ are said respecting those that start difficulties and set themselves in the way [ ἐπὶ τῶν ἐνστατικῶν—stubborn, obstinate persons], and are figuratively taken from the cables [ πεισμάτων], that is, the hawsers used in ships.” But a pertinacious and obstinate man is given to starting difficulties [is ἐνστατικὸς]; and therefore that man has πεισμονὴν, self-confidence, who, having left off running, ἐνέχεται, holds fast to [the law] obstinately, and who persuades and trusts to himself alone, and does not obey [ πείθεται] another, Galatians 5:1; Galatians 5:7; and in this way μὴ πείθεσθαι, and ἡ πεισμονὴ, and πέποιθα, form an Antanaclasis,(46) a figure, which is frequently used both by Paul, as many constantly observe, and by the other sacred writers, as Glassius well demonstrates. Whether it be a metaphor or not, at least this verbal noun, like other nouns in- ονὴ, is intransitive(47) [not a persuading of others, but a persuasion in one’s self].— οὐκ, not) supply is; is not of (God), who called you, but from a power truly hostile; and there is subjoined a metonymy of the abstract for the concrete, as appears from the previous word, who, not what.— καλοῦντος) who called you; comp. Galatians 5:13, you have been called. So 1 Thessalonians 5:24; comp. Philippians 3:14. The calling is the rule of the whole race.

Verse 9
Galatians 5:9. ΄ικρὰ ζύμη, a little leaven) One turbulent person, Galatians 5:10. [One wicked man destroys much good, Ecclesiastes 9:18. The malice, cunning, or violence of a single person, often produces immense injury.—V. g.]

Verse 10
Galatians 5:10. ἄλλο, different) from what [“none otherwise minded” than as] I write.— φρονήσετε, you will think) when you read these things; comp. Philippians 3:15.— ὁ δὲ, but he who) A distinction is drawn hereby between the seducer, of whom there is less hope, and the seduced.— ταράσσων— κρίμα, ὅστις, troubleth—judgment, whosoever) ch. Galatians 1:7-8.— βαστάσει, will bear) as a heavy burden.— τὸ κρίμα, the judgment) which certainly hangs over him for so great a crime. The article gives force to the meaning.— ὅστις ἂν ῇ, whosoever he may be) The disturber among the Galatians was a clandestine one. ὅστις, whosoever, of whatsoever character.

Verse 11
Galatians 5:11. (48) ἔτι) still [as yet], ch. Galatians 1:10.— κηρύσσω, I preach) Hence we gather what had been said by this turbulent person, “that Paul himself preached circumcision;” and perhaps he took as a pretext the circumcision of Timothy; and yet the reason for his having done so in the case of the latter, a long while back, was quite different [from the grounds on which it was advocated by the disturber].— διώκομαι, I suffer persecution) They persecuted Paul, because he did away with circumcision. It was now a useless rite, which, if Paul would have conceded to his opponents, there would have been immediate peace; but he did not yield. See how keenly the truth should be defended.— ἄρα, then) If I were to preach circumcision, he says, there would at present be no offence of the Cross; but the offence still burns hotly. Therefore it is a false assertion, that I am a preacher of circumcision.— σκάνδαλον, an offence) among carnal men.— τοῦ σταυροῦ, of the Cross) the power of which is inconsistent with circumcision; ch. Galatians 6:12; Galatians 6:14. The Cross of Christ itself is intended. There was a great blending together of Jews and Judaizers. Many more easily endured the preaching of the Cross of Christ, by mixing it up with circumcision and the preaching of circumcision. They thus still retained something.

D corrected later, Gfg, omit ἔτι. But AB Vulg. and Rec. Text retain it. C has εἴ τι.—ED.

Verse 12
Galatians 5:12. ἀποκόψονται, shall be cut off) Immediately after the reproof concerning the past, Paul entertains [and expresses] good hope of the Galatians for the future; but he denounces punishment against the seducers in two sentences, which, by disjoining in the meantime the particle ὄφελον, are as follows:— ὁ δὲ ταράσσων ὑμᾶς βαστάσει τὸ κρίμα, κ. τ. λ., καὶ ἀποκόψονται οἱ ἀναστατοῦντες ὑμᾶς. That one concealed troubler, worse than the others, Galatians 5:10, who boasted that Paul himself agreed with him about circumcision, is here, cursorily in passing, refuted, Galatians 5:11; but the others also, who are disturbing the Galatians about the status of the Gospel [in relation to circumcision and the law], are threatened with being cut off. Thus the particle καὶ, and, retains its natural meaning, and these words cohere, βαστάσει— δὲ— καὶ ἀποκόψονται, as well as those, κρίνετε— δὲ— καὶ ἐξαρεῖτε, 1 Corinthians 5:12-13 : ἀποκόψονται is the future middle, which, as often happens, so here, has a passive signification: it corresponds to the Hebrew word כרת, and is a conjugate of the verb ἐγκόπτειν, Galatians 5:7 . Either the whole, when a part is cut off [the whole has the part cut off], or a part cut off from the whole, is said respectively ἀποκόπτεσθαι. Some ascribe the former sense in this passage to the zeal of the apostle, so that the mutilation of the body of the circumcised [viz. by taking away not merely the foreskin, but the whole member] may be denoted; and, indeed, the LXX. often translate כרת by κόπτω, ἀπόκοπτω, etc., especially Deuteronomy 23:1) 2, where ἀποκεκομμένος is used for that, which the French here translate more than circumcised; but we can scarcely receive what is said by the apostle but by metonymy, i.e., that as persons cut off they may be debarred from the Church. Deut. as above. The second sense is more consistent with the gravity of the apostle, that he should speak thus: As the prepuce is cut off by circumcision, as a thing which it becomes an Israelite to want, so those shall be cut off, as a worthless prepuce, from the communion of the saints, and shall be accursed (anathema): ch. Galatians 1:7, and following verses. With a similar reference to circumcision, Paul, Philippians 3:2, speaks of κατατομὴν, concision; nor is it altogether foreign to the subject, what Apollon. in Philostr. Galatians 5:11, says of the Jews, already of old time, they not only cut themselves off from the Romans, but also from all men. Now, what is to be done with the particle ὄφελον? Most construe ὄφελον καὶ ἀποκόψονται; but ὄφελον, though it is a particle of sufficiently frequent occurrence, is nowhere to be found construed with the future of the indicative. The Complutensian Edition acknowledging this fact, to avoid this difficulty, have given ἀποκόψωνται; but it is unsupported by the copies.(49) There are many imprecations in the sacred writings, and this word ὄφελον is not used in any of their formulæ: nor would Paul in this passage, after a categorical (unconditional) denunciation, finally make war by a prayer against the disturbers of the peace. στιγμή, the point, is put after ὄφελον in the sixth Augustan. I think it will be found so in many MSS., if philologers would notice such things; for the comma is certainly in some ancient editions, especially in that of Basle, 1545. Nay, ὄφελον may be very conveniently connected with the preceding words: ἄρα κατήργηται τὸ σκάνδαλον τοῦ σταυροῦ; ὄφελον,—was then the offence of the Cross taken away? I wish it were. ὄφελον is subjoined in reference to a thing desirable (such as is also noticed 1 Corinthians 4:8), as μὴ γένοιτο, Galatians 3:21, is used in reference to a matter by no means pleasant; and as εἶεν among the Greeks in cases of concession, or esto among the Latins. And, as in ch. Galatians 2:17, after ἄρα is put μὴ γένοιτο, so here, after ἄρα is put ὄφελον. I wish that the Cross were a scandal to no one—I wish that all, along with Paul, may hereafter glory in the Cross, ch. Galatians 6:14-15.— οἱ ἀναστοῦντες ὑμᾶς) The same word as at Acts 17:6. It denotes, to remove a man entirely from the station which he occupies.

Verse 13
Galatians 5:13. ὑμεῖς, ye) So far am I from preaching circumcision, that I would rather show you liberty.— ἐπʼ ἐλευθερίᾳ, [unto] concerning(50) liberty) that you might rejoice in liberty. Your calling is not to πεισμονὴν, self-imposed restraints, but to liberty.— μόνον μὴ) An ellipsis of the imperative, having the εὐλὰβειαν, pious precaution, subjoined, μόνον μὴ ἐλεύθεροι ἦτε τὴν ἐλευθερίαν, κ. τ. λ., only ye were not made free with this freedom, etc. [for an occasion to the flesh]: or else the accusative, τὴν ἐλευθερίαν, is put absolutely.— ἀφορμὴν, an occasion) for which the flesh is eager.— τῇ σαρκὶ, to the flesh) Galatians 5:16-17.— διὰ τῆς ἀγάπης, by love) Galatians 5:14; Galatians 5:22.— δουλεύετε, serve) A beautiful antithesis.(51)
Verse 14
Galatians 5:14. πληροῦται, is fulfilled) Romans 13:9, note.

Verse 15
Galatians 5:15. δὲ, but) The opposite of the service to be rendered by love.— δάκνετε, ye bite) [backbite] in reference to character.— κατεσθίετε, devour) in regard to possessions [resources].— ἀναλωθῆτε, be consumed) strength of soul, health of body, character, and resources, are consumed by broils and sorrows. [Ah! how lamentable the extraordinary number of those, of whom the one cuts off the life of the other. Men of harsher disposition, careless and unthinking, consume others—those of softer disposition, silently swallow down (suppress the expression of) their anxiety, and die prematurely.—V. g.]

Verse 16
Galatians 5:16. λέγω δὲ, but I say) He goes on to explain what he proposed at Galatians 5:13.— πνεὑματι, in the Spirit) See [Galatians 5:18; Galatians 5:22; Galatians 5:25, ch. Galatians 6:1-8] Romans 8:4, note.— οὐ μὴ τελέσητε) ye shall not fulfil.

Verse 17
Galatians 5:17. τὸ δὲ πνεῦμα) and, on the other hand, the Spirit against the flesh. The word ἐπιθυμεῖ itself, or, inasmuch as that word is taken in a bad sense, another analogous to it [not lusteth, but desireth, tendeth] is to be supplied. There is certainly an elegance in the ellipsis or zeugma [use of ἐπιθυμεῖ in the double sense].— ἀντίκειται, are contrary) ἀντιπραγίᾳ, in a mutual serious contest.— ἃ ἂν, whatsoever) Carnal men do whatsoever they will; although sometimes the flesh wars with the flesh. In regard to those who repent, their condition is different, and that too a wonderful condition; for the Spirit strives against the flesh, and its bad course of action: the flesh against the Spirit, and its good course of action; so that ( ἵνα) neither the one nor the other can be fully carried out. In such a state, as being doubtful, many bad and many good actions are prevented; but where the Spirit conquers, Galatians 5:18, the issue of the conflict is decided. This more summary statement in some measure corresponds to those things, which are fully explained, Romans 7:14, etc.; although, in the present case, the state presupposed is rather one already spiritual.

Verse 18
Galatians 5:18. πνεύματι, by the Spirit) of God, Romans 8:14, and of liberty.— ἄγεσθε, ye be led) The middle voice;(52) see Rom., as above, with the annot.— ὑπὸ νό΄ον, under the law) Romans 6:14-15.

Verse 19
Galatians 5:19. φανερὰ δὲ now manifest) The flesh concealed betrays itself by its own works, so that its discovery is easy.— τὰ ἔργα, the works) unfruitful [as opposed to “the fruit of the Spirit,” Galatians 5:22]. The works, in the plural, because they are divided and are often at variance with one another, and even severally [taken each one by itself] betray the flesh. But the fruit, being good, Galatians 5:22, is in the singular, because it is united and harmonious. Comp. Ephesians 5:11; Ephesians 5:9.— ἅτινα, which) He enumerates those works of the flesh, to which the Galatians were most prone; on the other hand, also those parts of the fruit of the Spirit, which needed to be most recommended to them; comp. Galatians 5:15. He maintains this order, that he may enumerate the sins committed with our neighbour, those against God, those against our neighbour, and those in regard to ourselves; and to this order the enumeration of the fruit of the Spirit corresponds.— ἀκαθαρσία, ἀσέλγεια, uncleanness, lasciviousness) 2 Corinthians 12:21, note.

Verse 20
Galatians 5:20. φαρμακεία) See LXX., Exodus 7:11, and in many other passages. That Paul is not speaking here of natural poisoning by potions, but of magic, is evident from this, that he joins it not with murder, but with idolatry. Comp. Revelation 21:8, note.— διχοστασίαι, seditions) respecting civil affairs.— αἱρέσεις, heresies) respecting sacred things: 1 Corinthians 11:19.

Verse 20-21
Galatians 5:20-21. ζῆλοι— φθόνοι, emulations [jealousies]—envyings) Both emulation [jealousy] and envy are dissatisfied with the advantages enjoyed by another;—emulation [jealousy], for the sake of the man’s own advantage; envy, even without any advantage to the person himself.— ἐριθεῖαι) This differs from ἔρεις: ἔρις, Hader, quarrel, dispute; ἐριθεία, Triitz, brawling, defiance. ἐριθεία implies a wish to be greater, ἔρις wishes at least not to be less.(53)— πρόλεγω, I tell you before) before the event.— ὑμῖν, to you) The maintainers of justification by works are often careless.(54)
Verse 22
Galatians 5:22.(55) ἀγάπη, love) It is this grace, as the leader, that(56) introduces the family. Fewer words are used with respect to what is good, because good is more simple, and one virtue often has many things contrary to it; comp. Ephesians 4:31.— χαρὰ, joy) concerning things that are good.— χρηστότης, ἀγαθωσύνη) differ.(57) χρηστότης is rather to be referred to another, ἀγαθωσύνη, goodness, as it were pouring out, viz. spontaneously.— πίστις) אמונה, consistency [steadiness], fidelity, to which are opposed seditions and heresies. Weigh well also the order of the words.

Verse 23
Galatians 5:23. τῶν τοιούτων, against such [persons]) This is the same, as if he had added, after temperance, the expression, and things similar to these; although the very want of the copulative conjunction [the asyndeton] has this force, Matthew 15:19, note: τῶν τοιούτων is in the masculine; with which comp. Galatians 5:18; Galatians 5:21, at the end; where πράσσοντες is added, which is now as it were compensated for by τοιούτων [such persons]: 1 Timothy 1:9-10, at the beginning.— οὐκ ἔστι νόμος, there is no law) The law itself commands love. [And therefore the kingdom of God is judged not to be unworthy of such persons.—V. g.]

Verse 24
Galatians 5:24. οἱ δὲ τοῦ χριστοῦ, Moreover they who are Christ’s) He resumes the proposition laid down at Galatians 5:18.— τὴν σάρκα, the flesh) of which Galatians 5:19-20.— ἐσταύρωσαν, have crucified) They do so with Christ, Romans 6:6, by having received baptism and faith. They have it crucified at present [they have the flesh now in a state of crucifixion]. Supply, and the Spirit is strong within them. This is included in Galatians 5:24 from Galatians 5:22.— παθήμασι, with the passions) The lusts spring from the passions, and are nourished by them. The affections and appetites both deserve the same punishment as the flesh. [The passions are those that are violent, boisterous, and outrageous. The lusts, on the contrary, calmly seek after what is calculated to minister food to the senses.—V. g.]

Verse 25
Galatians 5:25. εἰ, if) He returns to exhortation; Walk, he said at Galatians 5:16, now, στοιχῶμεν, let us walk. From the beginning of the spiritual life, the walk which is ὁ κατὰ στοῖχον, i.e. κατὰ τάξιν, a walk in due order or regularity (says Eustathius), ought to be maintained. Comp. concerning the wicked, Colossians 3:7.— στοιχῶμεν, let us walk) The same word occurs, Galatians 6:16. [They live in the Spirit, are moved (by the Spirit), and are spiritual.—V. g.]

Verse 26
Galatians 5:26. ΄ὴ γινώμεθα, let us not become [Engl. Vers., not so well, be]) Those who do not carefully walk in the Spirit, fall in the next place into the desire of vain-glory, of which two effects are here mentioned.— κενόδοξοι) See Chrys. de Sacerd.(58) § 587.— προκαλούμενοι, provoking) to envy. The relative exists on the part of [has reference to] the stronger.— φθονοῦντες, envying) The correlative exists on the part of [has reference to] the weaker.

06 Chapter 6 

Verse 1
Galatians 6:1. ἀδελφοὶ, brethren) An admonition peculiarly suited to the Galatians now follows.— ἐὰν καὶ, if even) He who provokes, often considers another as the person provoking; but if another has been really overtaken in a fault, still we ought not to consider ourselves provoked, but rather to consult [to have regard to] the benefit of the other: ἐὰν καὶ denotes a thing easy to occur, but not of too frequent occurrence with spiritual persons.— προληφθῇ, has been overtaken) The passive, as well as the appellation, man, refers to the procuring of pardon; but the preposition πρὸ, before [the over in overtaken], is to be referred either to the offence, comp. Wisdom of Solomon 17:17, προληφθεὶς, or rather to the party injured, so that he is said to have been overtaken [first taken, i.e. before we injured him—without our injuring him] who, without receiving any injury, has injured us. As Herodian says, l. 5, τοὺς εὐεργεσίαις προειληφότας, those who have been formerly benefactors.— ἐν τινὶ παραπτώματι, in some fault) for example, vain-glory, Galatians 5:26 : or a return to legal bondage; comp. the ( τῷ αὐτῶν παραπτώματι) through their fall [i.e. the Jews’ fall into legal bondage, and consequent rejection of Jesus], Romans 11:11-12.— οἱ πνευματικοὶ) you, who are strong in the Spirit, and watchfully observe that fall. So, the strong, Romans 15:1. This agrees with in the Spirit, which immediately after occurs (comp. ch. Galatians 5:25).— καταρτίζετε) restore him, as a member of the Church. All, who can, should assist.— πρᾳότητος, of meekness) In this is the power of curing: this is the pre-eminent characteristic of the spiritual man [comp. ch. Galatians 5:22].— σκοπῶν, looking) The singular after the plural. Every one ought to attend to himself.— καὶ σὺ, thou also) When one is tempted, another is easily tempted; especially if he wishes to cure another, and does not maintain meekness.— πειρασθῇς, thou mayest be tempted) in the same or in some other way.

Verse 2
Galatians 6:2. τὰ βάρη, burdens) Every fault is indeed a burden: in Galatians 6:5, φορτιον; φορτιον is a burden proportioned to the strength of him who bears it; βάρη are burdens which exceed his strength.— βαστάζετε, bear) constantly and steadily: do not give your help once and no more.— καὶ οὕτως ἀναπληρώσατε, and thus fulfil) [adimplete]. The imperative, including the future of the indicative, as John 7:37 : ἀνὰ presupposes some defect to be made good [or, to be repaired] by the Galatians.— τὸν νόμον τοῦ χριστοῦ, the law of Christ) A rare appellation; comp. John 13:34; Romans 15:3. The law of Christ is the law of love. Moses has many other precepts. These words, burdens and the law, involve a Mimesis(59) in reference to the Galatians, who were eagerly trying to come under the burden of the law.

Verse 3
Galatians 6:3. δοκεῖ εἶναί τι, seems to be something) in the Spirit. Whoever does not think himself to be something, he and he alone bears the burdens of others.

Verse 4
Galatians 6:4. τὸ δὲ ἔργον, but his own work) Again by anticipation another extreme is obviated, lest, whilst assisting others, we should forget ourselves.— ἔργον) a real work, not a mere opinion concerning one’s self.— εἰς ἑαυτὸν μόνον, in regard to himself alone) Many, while they compare themselves with others, who seem to be inferior to them, are apt to glory: therefore Paul dissuades them from this comparison. We should not even glory over our own good qualities and deeds; much less over the vices of others, from which we are free. While he excludes glory from the latter, he seems to concede glorying over the former; but the concession is not great, for the proving of a man’s own concerns will at once start many objections, by which glorying will necessarily be diminished: moreover, presently after he speaks not of glorying, but of φόρτιον, a burden. Nay, the very word glorying, used by Mimesis,(60) at the same time includes the contrary.— τὸ καύχημα, glorying) that, by which he says: I am something.— ἕξει, shall have) he himself being judge.

Verse 5
Galatians 6:5. φορτίον, a burden) either heavy or light. Comp. βάρη, Galatians 6:2.— βαστάσει, shall bear) in the Divine judgment. The future, the antithesis to which is in the present [Bear ye] in Galatians 6:2. There is however a “semiduplex oratio” in these words, so that the one is simultaneously indicated by the other.(61) Glorying is used as an “ad hominem” argument, because the other exhibits [shows on his part] false glorying: this is taken away from him, and the peculiar testimony of a good conscience is also in the meantime called glorying, in the way of paraphrase.

Verse 6
Galatians 6:6. κοινωνείτω δὲ, but let him communicate) [The connection is this:] Paul means to say, When I said [Every man shall bear] his own burden, that should not be turned to an argument for the diminution of your liberality. κοινωνέω, just in the same way as the Latin participo, includes the idea both of receiving and giving a share; here, the idea is of giving, as in Philippians 4:15, very elegantly.— ἐν πᾶσιν ἀγαθοῖς, in all good things) in every kind of resources, as the occasion may require [as the case may be].

Verse 7
Galatians 6:7. θεὸς οὐ μυκτηρίζεται) The verb is in the middle voice. God does not permit empty promises to be made to Him [empty words to be imposed on Him: lit. smoke to be sold to Him, “Sibi fumos vendi”]. The expression, which is by no means common,(62) seems to allude to the LXX., and indeed to Proverbs 12:8, νωθροκάρδιος μυκτηρίζεται, so that the meaning is: God is not νωθροκάρδιος, slow of understanding [like the man in Proverbs], but judges truly, and does not keep silence without a purpose, or for ever; Psalms 50:21. They endeavour to mock Him, who think thus: I will sow to the flesh, and yet I will persuade God to give me the harvest of life.— ὁ ἐὰν, whatsoever) whether bad or good.— σπείρῃ, a man soweth) especially of his resources; 2 Corinthians 9:6.— ἄνθρωπος, a man) any man.— τοῦτο, that very thing).— θερίσει, he shall reap) The epistle seems to have been written in the time of harvest. Proverbs 22:8,— ὁ σπείρων φαῦλα θερίσει κακά, he that soweth worthless things shall reap evil [“iniquity—vanity,” Engl. Vers. from Hebr.]

Verse 8
Galatians 6:8. εἰς, into) as into [upon] the ground.— τὸ πνεῦμα, the Spirit) Here his is not added [as in “his flesh”]. In ourselves we are carnal, not spiritual. The flesh is devoted to selfishness.— ζωὴν αἰώνιον, eternal life) The article is not added, for the question here is not about faith, but about the fruit of faith.

Verse 9
Galatians 6:9. τὸ) When we do good, perseverance ought to be added.— τὸ καλὸν ποιοῦντες, doing good, well-doing) The expression is different in Galatians 6:10, ἐργαζώμεθα τὸ ἀγαθὸν, let us work what is good: comp. in all good things, Galatians 6:6.— ἰδίῳ, at the proper season) after the sowing. We must wait in the meantime. Add the note to 1 Timothy 6:15. Then sowing will be beyond our power.— μὴ ἐκλυόμενοι) ἐκκακεῖν, to be weary of, is in the will (velle): ἐκλύεσθαι, in the power (posse). μὴ ἐκλύεσθαι, to faint, is something more than ἐκκακεῖν. Both are to be referred to the sowing; for ἐκλύεσθαι arises from an internal relaxation of the powers. So the LXX., ἴσθι μὴ ἐκλυόμενος, be not faint, Proverbs 6:3. Chrysostom therefore interprets it, that no one should be fatigued in it, as in a worldly harvest.

Verse 10
Galatians 6:10. ὡς) as, as far as, at whatsoever time, in whatever manner and place. Comp. Ecclesiastes 9:10, בכהך, LXX. ὡς ἡ δύναμίς σου, as thou art able, whilst thou art able.— καιρὸν) time, viz. that of the whole life, and in it the more convenient part of that time. So καιρὸν ἔχοντες, 1 Maccabees 15:34.— ἔχομεν, we have) For we shall not always have it. Satan is sharpened to greater zeal in injuring us by the shortness of the time; Revelation 12:12. Let us be sharpened to zeal in well-doing.— τοὺς οἰκείους τῆς πίστεως, the household of faith) Every man does good to his relatives; believers do good to their relations in the faith, especially to those, who are entirely devoted to the propagation of the faith, Galatians 6:6. So the apostle commends faith itself in this passage, which forms the end of the discussion.

Verse 11
Galatians 6:11. ἴδετε, see) The conclusion.— πηλίκοις γράμμασιν) in how large letters, i.e. how large a letter; just as long letters [longæ literæ] is the expression used for a long epistle; the quantity is not to be referred to the single letters, but to them when joined together. The Epistle to the Hebrews is longer, which however is said to be short, Hebrews 13:22; but this is said to be long, because it was on one subject, by the hand of Paul himself, and on a point regarding which the Galatians ought to have been long ago well established. Also the former is compared to hortatory, the latter to polemic theology.(63) He had not heretofore written a longer epistle.

Verse 12
Galatians 6:12. ὅσοι) as many as.— εὐπροσωπῆσαι) to make a fair show before you: comp. 2 Corinthians 5:12.— ἀναγκάζουσιν, constrain) by their example, Galatians 6:13, and importunity. The same word occurs, ch. Galatians 2:3; Galatians 2:14.— μόνον, only) Such persons therefore wished to be considered in other respects as Christians.— διώκωνται, they should suffer persecution) from the Jews, or even from the Gentiles, who now bore more easily with the antiquity [antiquated usages] of the Jews, than with the supernatural novelty [new doctrine and rule] of the Christian faith.

Verse 13
Galatians 6:13. αὐτοὶ, they themselves) So far from it being their interest, that the law should be observed by you.— σαρκὶ, in your flesh) if it be circumcised.

Verse 14
Galatians 6:14. ἐμοὶ δὲ, but as for me) I should be sorry to be a partaker of such things as those.— μὴ γένοιτο καυχᾶσθαι) Joshua 24:16, חלילה, μὴ γένοιτο ἡμῖν καταλιπεῖν κυριον, God forbid, that we should forsake the Lord.— καυχᾶσθαι, to glory) We have a specimen of this sort of glorying, 2 Corinthians 5:15-19; Philippians 3:8, etc.— ἐν τῷ σταυρῷ, in the cross) which has nothing to do with circumcision of the flesh. To glory in the cross(64) is an Oxymoron.— διὰ οὔ, by which) the cross: for the apostle is speaking here chiefly of the cross; and if the διʼ οὗ should even be referred to Christ, still the cross must be regarded as the ground on which this reference would be made. That, by which anything whatever is such as it is, possesses the same nature in a higher degree.— κόσμος ἐσταύρωται, the world has been crucified) The world, with its ‘elements,’ has no longer dominion over me; ch. Galatians 4:3. There is a gradation from the flesh [Galatians 6:13] to the world [in this 14th verse].— κᾀγὼ τῷ κόσμῳ, and I to the world) The world is at variance with me: I could not, though I were willing, henceforth gain any favour from the world. This cross includes death, Colossians 2:20.

Verse 15
Galatians 6:15. οὔτε γὰρ περιτομή τι ἐστὶν οὔτε ἀκροβυστία(65)) So it is according to a very old reading. The more recent reading is in conformity with ch. Galatians 5:6.(66) Both circumcision and uncircumcision are not merely of no avail [ ἰσχύει], but they are [ ἔστιν] nothing: but there is truly [something, nay, everything in] the new creature and glorying in the cross of the Lord Jesus Christ.— καινὴ κτίσις) the new creation arising from the cross of Christ, Ephesians 2:15-16. This is opposed to “old things,” 2 Corinthians 5:17.

Verse 16
Galatians 6:16. κανόνι, rule) This refers chiefly to teachers.— εἰρήνη, peace) May it be, and it shall be. On peace, comp. Ephesians 2:14-17.— ἐπʼ αὐτοὺς, on them) In antithesis to the uncircumcision [those uncircumcised, viz. the unbelieving Gentiles].— καὶ ἔλεος, and mercy) Romans 15:9.— καὶ ἐπὶ τὸν ἰσραὴλ τοῦ θεοῦ, and on the Israel of God) In antithesis to the circumcision [the Jews]. The Israel of God are believers of the circumcision, or Jewish nation [Philippians 3:3]. The meaning of the apostle, which is by no means Jewish, has beautifully seized on an expression inconsistent with the idiom of the people; for the Hebrews do not say, Israel of God; nor do they even use the proper name in the construct state.(67)
Verse 17
Galatians 6:17. τοῦ λοιποῦ, from henceforth) The mode of breaking off the discourse.— κόπουζ, labours [trouble]) Polemic theology, seriously discussed, is a laborious task to godly men; Galatians 6:11, note; and Galatians 4:20. See the second Antisturmius of L. Osiander, p. 87, 107: κόποι, labour and anxiety of mind, Matthew 26:10 [Why trouble ( κόπους παρέχετε) ye the woman?].— μηδεὶς παρεχέτω, let no man cause me) Herein there is ἀποτομία, severity, by virtue of his authority as an apostle.— ἐγὼ γὰρ, for I) Affliction should not be added to the afflicted.— τὰ στίγματα, the marks) from the lash, Acts 16:23. These marks of stripes rendered Paul infamous in the eyes of the world, but in reality conferred on him great dignity, for by these he was known to be a servant of Christ. Marks in the body are opposed to the mark of circumcision, the body of Paul [himself] to the flesh of others, Galatians 6:13 [the false teachers “glorying in the flesh” of their followers when circumcised].— τοῦ κυριοῦ, of the Lord) Colossians 1:24, “of the afflictions of Christ.”— βαστάζω, I bear) so that I consider it an honour to me, Galatians 6:14. Therefore they will be disagreeable to me, who please themselves in any other way.(68)
Verse 18
Galatians 6:18. ἡ χάριζ, grace) This is in consonance with the whole epistle.— μετὰ τοῦ πνεύματος ὑμῶν, with your spirit) having vanquished the flesh, Galatians 6:1; comp. 1 Thessalonians 5:23; 2 Timothy 4:22; Philemon 1:25.— ἀδελφοὶ, brethren) The severity of the whole epistle is thus softened; comp. Galatians 1:6, note.(69)
